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&2) says in His noble Book,
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“Verily, Allah and His Angels send salutations on the Apostle.
O You who are firmly committed [to Allah], you too [must]
send the most worthy salutations and blessings upon him.”

(Strah al-Ahzab:56)

In launching this tafsir, we beseech Allah (&) to bless His final Messenger,
Muhammad (£), all the Prophets (¥%) who preceded him, and all those who,
despite great difficulty and sacrifice, sincerely follow in their footsteps from
the salihiin, the siddigun, the shuhada’, nd the marhitmiin. We also beseech
Allah (i) to bless and amply reward those who have helped in the
publication of this tafsir in whatever capacity.

— The Institute of Contemporary Islamic Thought
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Publisher’s Foreword

In the 14th volume of the tafsir, The Ascendant Qur'an: Realigning
Man to the Divine Power Culture, the mufassir, Imam Muhammad H.
al-Asi provides commentary on the second half of Swrah al-Araf
(ayat 94-206). As has been explained in previous volumes, the
message of the Qur’an is narrated not merely as stories from the past
but as a lifelong struggle of committed Muslims against injustice. Its
message has to be related to the present. That is what the mufassir
does in this tafsir.

In the first half of this stirah, the encounters of earlier Prophets
(%%) with their peoples are narrated. By rejecting the divine
message, the errant were punished and their towns and dwellings de-
stroyed. This was meant to warn the arrogant mushriks of Makkah
that they too would face a similar fate should they persist in rejecting
the message the noble Messenger was delivering to them. Unfortu-
nately, most people in Makkah did not take heed, not unlike most
people in positions of power and authority who do not easily yield to
the truth because it would undermine their privileged positions.

And likewise, it is true today. People with power and authority
become so engrossed in the pursuit of dominance in the dunya that
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they begin to assume they are invincible and there is no accounta-

bility for their misdeeds. In their misappraisal of things, nothing

lies beyond this life and resurrection is a “fairytale,” not to mention
the inevitable and pending accounting to Allah ().

as much to the rich and powerful at the time of Muhammad (&)

and even to the power-wielders at the time of earlier prophets as to

their counterparts today.
In the second part of this sirah, the following broad themes
are discussed:

1. Musd’s public encounter with Pharaoh;

2. Pharaoh and his people having to endure numerous calamities
as warnings — a mercy so that they may return to Allah (&2);

3. Allah’s glad tidings to Muhammad (&) that he has been sent
as a messenger to all humanity (7:158);

4. Musa (3%) and the Children of Israel are liberated from Pha-
raoh’s bondage as they cross the sea and their adversaries
drown. Then Allah (&) called Mtis4 to Mt. Sinai to give him

the tablets inscribed with divine instructions. In his absence,

however, Bant Isra’il resorted to calf-worship even though

Miusd’s brother Hartin (&%) was in their midst to guide them,

warning against regression into kufr and shirk;

5. Detailed narration of Bant Isra’il’s repeated violations of
Allah’s commands and divine retribution in the form of pri-
mate regression or devolution;

6. Allah warranted a covenant from the progeny of Adam (%),
even before they were born, to the effect that He is their di-
vinity/authority (7:172), and their affirmation of it;

7. Comparison of a scholar who suborns his knowledge for
worldly benefit, usually in the form of patronage to those who
try to rival Allah’s power on earth, with a panting dog (7:175);

8. Another reminder that the deities people conform to besides

#2) can neither do them good, nor cause harm. Only

Allah is worthy of man’s commitment, deference, and rever-

ence. This means that man agrees to conform to Allah’s coun-

sel and execute His command.
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In the ayat of Stirah al-Avaf covered in this volume, it must be
borne in mind that Misa (%%) was saved through divine interven-
tion despite the Pharaoh’s order to kill all the newborn male
children of Banu Isra’'il in Egypt. Allah () manufactured the
temporal circumstances in such a way that Musd’s mother was in-
spired to place her infant in a hamper, letting it float on the Nile
River so as to escape Pharaoh’s murder of all newborns, while
Pharaoh’s wife was similarly roused to retrieve the hamper and the
baby, ironically setting up Pharaoh to become the benefactor of his
ultimate vanquisher (see details in Swirahs TaHa and al-Qasas).
Allah further facilitated Muisd’s mother to nurse her newborn. Yet,
even though he was raised in the luxury and privilege of Pharaoh’s
palace, none of those trappings inhibited Musa from publicly chal-
lenging Pharaoh when Allah commissioned him as His prophet.

The message Allah (&) delivers in this siirah — as in many
other sirahs of this majestic Qur'an — is that civilizations fail be-
cause the accumulation of excess wealth and power make their
bearers so arrogant and tyrannical that they either become oblivious
to or unmindful of the injustice and oppression they themselves
had a hand in proliferating all over society. They get to the point
of assuming that their “success” in creating class differentiation be-
tween themselves and the riffraff results from the “natural order” of
things and their own peculiar set of exceptional (usually racial or
national) characteristics, made official by a “divine” endorsement.
Even though their ancestors may have acceded to it in generations
long expired, they summarily reject the presence of a higher au-
thority directing the world or ultimate power controlling what hap-
pens therein. Because nothing intoxicates and inebriates like
unbridled power, they spurn the constraints of the divine moral and
legal code, setting up their societies to be engulfed by social
upheaval and “natural” disaster. Feeling they can do as they please
because they are temporarily insulated from the repercussions of
their wrongdoing and God’s immediate retribution, they proceed to
socialize their peoples into subsidizing their self-indulgent liberties
and accepting the normalization of their birthright status — the
type of conformity that allows them to replace God’s law with their
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constitutions, God’s overlordship with their governments, and
God’s power over life with their genocidal crimes against humanity.
Regrettably this mindset — or a slight variant of it — is preva-
lent even among some Muslims. They look at the world, see gross
injustices — the indiscriminate killing of innocent people in the
millions, poor countries hemorrhaging refugees, and mass starvation
— and then ask, “When will Allah’s justice catch up with the op-
pressors and tyrants as He has promised?” What these nominal Mus-
lims fail to realize is that Allah’s corrective agency works through
the struggle of His prophets and their heirs, the covenant-bearing
Muslims. The committed Muslims are Allah’s instruments of trans-
formative (revolutionary) change. While Allah (&) has the
capacity to destroy the oppressors with a word — as He did in the
past — He wants His faithful subjects to fulfill their obligations.
Allah’s time frame is concerned less with the inexorable expansion
of injustice at all levels of society than with the maturation of the
[slamic vanguard that is tasked with reversing this process. The
noble Messenger () did not sit out the Makkan mushriks and wait
for Allah’s punishment to destroy them. He prepared a devoted
cadre imbued with the knowledge that Allah’s word is uppermost
and that it is their obligation to strive to establish it. They struggled
and some even died, but they did not lose hope in Allah’s victory,
despite the configuration of worldly odds. Allah allowed them to tri-
umph in the Battles of Badr, al-Ahzab, and Hunayn, among others,
leading ultimately to the establishment of Islam in the entire
Arabian Peninsula during the lifetime of the noble Messenger.
Unfortunately, the majority of the world’s Muslims are waiting
for some kind of a miracle through the agency of their own version
of the messiah, the Mahdi. That is, they want change without
struggle, a reshuffling of the world order without sacrifice. What
#2) wants of them is to leverage the miracle in their posses-
sion — His guidance, His counsel — in the way their Prophet (&)
demonstrated all those centuries ago. This requires clarity of
thought: that all power, authority, and decision-making belong to
Allah. Human beings are His representatives on earth (2:30) and
must carry out His commands. They cannot be lawgivers; only
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Allah is. Yet, most so-called Muslims in positions of power are
guilty of usurping Allah’s authority by indulging in practices that
directly override His commands.

The heedlessness of the world’s ruling class to a final account-
ing in front of the Most High suggests that the committed Muslims
are not up to speed in projecting a viable Islamic model to alleviate
global insecurity and avert the specter of perpetual war, which in
and of itself points to a deeper problem: their defective or parochial
appraisal of tawhid (the Oneness of Allah), a theme that runs
through all the sitrahs of the Qur'an. The central feature of this
tawhid is Allah’s authority. Most people in the world including
many non-Muslims hold the view that God will be merciful and
forgiving in a future domain that has very little to do with the
everyday goings-on of the temporal world. Almost all Muslims have
also come to accept this narrow understanding, definitely in behav-
ior if not in spirit. However, the applicability of Allah’s social law
(sunnah) in the material realm of man has always been incontro-
vertible — past and present. Allah’s authority in the akhirah and
the dunya is inevitable and it manifests in the unfolding of His
sunan (social laws), even though the dominant power culture has
invested billions in money and other resources to efface this infor-
mation from the public mind.

Secular man has tried to usurp the divine attributes of lawgiv-
ing and authority, resulting in unabating suffering and environmen-
tal catastrophe. Human beings have a tendency to become unusually
manic with material and military power. Scientific progress and the
“control” of nature has exacerbated this hubris. Such power is not
particularly disposed to an ambiance that expands the dissemination
of social and economic justice. This is where Allah’s guidance be-
comes crucial but those who fail to take heed expose themselves to
His corrective justice. This has happened with many societies and
civilizations in the past and will happen again. Nature’s warning
signs in the proliferation of ever more destructive hurricanes, wild-
fires, and earthquakes are signaling the Euro-Zionist-American
power maniacs to return to the responsibilities that accrue to
Allah’s social convention,
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Corruption has become manifest on land and in the sea
as an outcome of what the hands of men have earned:
and so He will let them taste [the evil of] some of their
doings, so that they might return [to the right path].
Say, “Go all over the earth, and behold what happened
in the end to those [transgressors] who lived before
[you]: most of them were wont to ascribe authority
and dominion to beings other than Allah.” Set, then,
your face steadfastly toward the one ever-true din, be-
fore there comes from Allah a Day [of reckoning] that
cannot be averted (30:41-43).

Evidence of the destruction of “great civilizations” in history is
clearly visible. And should they continue in this direction, today’s
arrogant powers are destined for a similar fate.

In the story of Misd’s encounter with Pharaoh, a delicate
point was being conveyed to the Makkan mushriks. Just as Muisa
was brought up in the house of Pharaoh, so Muhammad (%) grew
up in full view of the power wielders of Makkah. They recognized
his impeccable character. Pharaoh had accused Mus4 of trying to
dislodge him from power. The Makkan mushriks also leveled this al-
legation against the noble Messenger. What they failed to under-
stand is that the Prophet was not seeking power so that he could
replace a tribal dictatorship with an “Islamic” one; rather his
mission was to reconfigure society according to Allah’s laws and
the divine reference point. But this could only be achieved through
the principled exercise of legitimate power. The Makkan mushriks
were a major impediment in the realization of this goal since they
operated according to their own whims to serve their narrow
special interests.

Just as Pharaoh had branded Banii Isra'il as the slave underclass
of society, so the Makkan chiefs similarly disparaged the followers
of Muhammad (#) as lowly creatures unworthy of attention,
respect, or dignity. Consequently, they were oppressed and humili-
ated. Despite wielding enormous power including a huge army that
he could mobilize, Pharaoh was unable to thwart the public chal-
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lenge posed by Musa (3%). True, there were a number of divine
warnings in the form of natural calamities but Pharaoh and his fol-
lowers, barring a few exceptions, remained unmoved. Ultimately
Pharaoh’s army drowned in the sea while Mis4 and his followers
were saved. Pharaoh also drowned but his body was preserved for all
eternity as a warning to future generations. It remains encased in a
glass case in the Cairo museum to this day! Likewise, the Qurayshi
ruling class of Makkah also sought to impose a “final solution” on
Muhammad and the intrepid Muslims who were intent on making
the truth the basis for human coexistence and advancement. But,
as with Pharaoh, tyranny melted away when the truth gained its
power base in Madinah, and the Makkan overlords were not able
to drive their genocidal program to completion.

With the mission of Muhammad (), the constantly unfolding
miracle going forward would be the liberation of the human heart
and mind from any limitations imposed on them by tyranny, en-
slavement, despotism, and cruelty. The mind is Allah’s creation, and
the Qur'an is Allah’s dispensation: henceforward, the two would
work synergistically to overcome the age-old social forces of racism,
nationalism, authoritarianism, and secularism that have driven man
into the cage of human servitude to material power. The miracle of
Muhammad — making the transformative potential of the Qur’an
accessible to all humanity — was not bound to time and place, as
with previous prophets. It transcended both, and hence, any human
being anywhere can experience this miracle. Therefore, it only
makes sense that in this stirah, Allah (#2) declares Muhammad as
the messenger to all humanity (7:158) — the expected Messiah, the
deliverer, the one who would give humanity the confidence, the for-
titude, and the sense of purpose to know that Allah’s final revelation
will suffice, regardless of what comes their way. All earlier prophets
were sent to particular communities in specific localities. Muhammad
was not sent as a prophet only to the Arabs; his message and mission
were and are universal. He is the last and final Messenger of Allah
(&) to all humanity (33:40).

But the expectation of Allah’s patronage, the reliance on His
forgiveness through inevitable error and recovery, and the consci-
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entizing of His dhikr through struggle would all be moot were the
beckoning of His divinity/authority not a yearning of human
nature. To this end, the son of Adam (%) acceded to the eternal
covenant with Allah () when he was still in the realm of poten-
tiality. This is powerfully expressed in the ayat,

And bear in mind your Sustainer who brings forth from
the children of Adam — from their loins — their de-
scendants and [who caused] them to testify to themselves
[upon hearing His question], “Am I not your Sustainer?
Said [they], “[Positively] yes, we testify. [Of this, We
remind you] lest you say on the Day of Resurrection,
“But we were oblivious to this fact [Allah’s Creator/Sus-
tainer relationship to man].” Or [lest you] say, “But our
ancestors were mushriks in times past, and we were
their descendants; do You then destroy us for what
[preceding] violators had done [many generations ago]?”
In such a manner do We go into detail about Our power
presence trusting they will return [to Us] (7:172-174).

Following this covenant pledge, Allah (:#2) draws our atten-
tion to how it can be peremptorily violated in a world where
corrupt power demands the kind of cheap legitimacy that can be
bought with the promise of favor and fame. He gives the example
of a person who was given knowledge and presented with evidence
of the truth. Instead of adhering to Allah’s commands as a result of
this knowledge, such a person pursued the pleasures of the world by
becoming a slave of his desires or a willing tool of those whose
desires cannot be satiated; in short, a minion of Satan. Allah com-
pares such a pathetic creature to a panting dog, “...if you approach
him menacingly, he will drool with his tongue; and if you leave
him alone, he will drool with his tongue” (7:176).

Alas, we Muslims have too many people that fit this descrip-
tion. They have knowledge but do not appreciate the responsibility
that goes with it. Instead of using divine knowledge to guide people
to the right path, they abandon it in pursuit of worldly pleasures or
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personal material gain. Even worse, they misguide others based on
their claim to having knowledge. That Muslims have fallen into
despair while secularism holds sway over much of the world is the
direct result of Muslims abandoning scripture and eliminating the
Prophet (£) from scriptural history.

Throughout the noble Qur’an and especially in this siirah, we
learn about the struggles of Allah’s Prophets (3%). They faced trials
and tribulations, even exile and death, but they nonetheless upheld
the principle of maintaining justice in society. [t was through such
sacrifices that Allah’s laws were ultimately implemented. Today in-
justices have been institutionalized at every level in society. The
rich and powerful exploit the weak and poor. The wealth gap be-
tween the two has now reached an all-time extreme — yet no one
in the public airwaves characterizes this as “extremism.”! Far from
recognizing that this is the direct result of man-made policies, the
oppressors and tyrants blame the victims for their misfortune.

If people were to affirm tawhid (Allah’s combined authority
and divinity), the injustices gripping the world would disappear.
This was demonstrated during the time of the noble Messenger (&
and will be demonstrated again when people return to their funda-
mental responsibility of adhering to Allah’s commands — for,
Allah (#2) alone is man’s source of values, laws, and vital informa-
tion that sets a straight course for a prosperous life.

As with previous volumes, Afeef Khan has edited this volume
to make the text flow smoothly. Imran Khan and Hassam Munir
have helped with proofreading. We are indebted to them all as well
as to those who have helped in numerous other ways, some wishing
to remain anonymaous.

Getting this far with the tafsir project has not come without at-
tendant obstacles. Islamic work has never been easy, nor is it a walk
in the park in a world where Muslims are routinely assailed as fun-
damentalists, terrorists, Islamofascists, anti-Semites, security threats,
and the like. Stereotyping Muslims with these labels, entrapping the
naive among them to justify the labels, and collectively punishing
them in the “war of terror” has driven the type of fear into Islamic
scholarship that is searching for the favor of presidents and princes.
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However, for those who have made a commitment to read this tafstr,
rest assured that this work has been subject to neither fear, nor favor.
We plow on because we believe this work to be essential. Even if the
timidity of the present generation has paralyzed it to some extent,
we remain optimistic that future generations would find it useful.
Returning to divine guidance as contained in the noble Qur’an and
as exemplified by the Sunnah and Sirah of Muhammad () are the
essential building blocks for the re-emergence of the Islamic civiliza-
tion in the not too distant future.

Zafar Bangash
Director, Institute of Contemporary Islamic Thought (ICIT)
Toronto, Ontario, Canada

Jumadd al-Ul4 3, 1440AH (1-9-2019CE)

Endnotes

1  Anthony Shorrocks, James Davies, and Rodrigo Lluberas, Credit Suisse
Research Institute Global Wealth Report 2018. (Zurich, Switzerland:
Credit Suisse Group AG, 2018).
https://www.credit-suisse.com/media/assets/corporate/docs/about-us/
research/publications/global-wealth-report-2018-en.pdf



List of Honorifics

Honorifics are the words expressed by every Muslim when the name
of Allah (&), the name of the Prophet (&), and the names of Allah’s
previous Prophets (¥&) are mentioned, spoken, or written. These are
placed in parentheses after the name of each of the above is ex-
pressed. They are known to nearly every Muslim; however as this is
an English-language tafsir meant for a largely English-speaking au-
dience that may have little experience with this kind of Islamic eti-
quette, the list below identifies the ones used throughout this
volume, along with their meanings and specific usages.

. subhanahu wa-ta‘ald (Exalted and August is He): used for
* Allah alone.

salld allahu ‘alayhi wa-alihi wa-sallam (may Allah’s peace and
blessings be upon him and his family): used for Muhammad
in any and all of his designations, such as Messenger of Allah,

the Prophet, the Messenger, Rasul-Allah, etc.
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‘alayhi al-salam (peace be upon him): used for every other
prophet; masculine singular.

‘alayhim al-salam (peace be upon them): used for all other
prophets; inclusive plural, masculine and feminine.

‘alayha al-salam (peace be upon her): used for Eve, the wife
of Adam, and for Mary, the mother of Jesus, among others;
feminine singular.

‘alayhima al-salam (peace be upon them both): used for any
combination of two prophets, for Adam and Eve, or for Mary
and Jesus together; inclusive dual, masculine and feminine.



Transliteration Chart

Consonants

| none (initial) P d
¢ 3 ’ (medial or final) b t
- b L z
o t d ‘
& th d gh
€ j o f
C h ] q
c kh gl k
N d J 1
5 dh ¢ m
B r O n
J z o h
o s 3 h
> sh 3 w
o S & y
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Vowels and Diphthongs

[ a 5 a <O 4

[] u T a &0 ay

O i 50 [l 30 aw
s !

The small box in the table above represents an Arabic consonant;
for instance, if the box were replaced with the letter f (_2), then the
table would assume the following configuration,

N L fa LS/A fa
Ca fu L fa & fay
s fi % fu 4 faw
e fi
Tanwin and Tashdid

7 an SO ayy 300 aww

< an 5@ aw s ff
u un &0 1y (medial) &  shsh
0 in n i (final) J T

Similary, if the box were replaced with the letter f (_:), then the
table above would look like the following,

(F fan CFE fayy 3; faww
& fan g faw ) ff
Ca  fun i fiy (medial) ) shsh
a fin Cs@ fi (final) % T




7
Strah al-A‘raf, Part 2

The Faculty of Discernment

Herein commences the ninth juy’ of the holy Qur'an. The first
three-fourths of it covers the remainder of Stirah al-A‘raf, these ayat
being revealed in Makkah; whereas the balance comprises the first
part of Strah al-Anfal, which is known to have been imparted in
Madinah. In the previous volume of this tafsir, this writer explained
those ayat of Suirah al-A'raf that detailed the ideological and civi-
lizational showdown between some Prophets of Allah and their re-
spective societies. What transpired in this intra-societal polarization
between Prophets Nuh, Hud, Salih, Lat, and Shu‘ayb (¥#) and
their followers on one side and the elites and their status quo nu-
merical majority on the other side were the spontaneous cataclysmic
occurrences in nature that annihilated those societies. The prophets
and their followers were delivered from the dangers attending those
natural upheavals.

This volume picks up where Prophet Shu‘ayb’s narrative con-
cluded. It begins with a timely comment about how Allah’s will
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flows through the systems and societies of God-deniers. As an ex-
pression of His love for even those humans who deny Him, Allah
(&) entreats them to “tune in” before it is too late, to stop taking
a firm stand on what is generally understood to be wrong, immoral,
and destructive. Allah’s admonition is often escorted by strenuous
and difficult times, which may serve to “open up” a people’s social
sense of direction. A people remaining oblivious to these warnings
are then blessed with good and prosperous times, as these, too, may
rouse them to reconsider their social sense of direction. However, if
all this fails and such peoples and societies exude a confidence that
detaches them from their Creator and Director, and they interpret
life as a form of entertainment and merrymaking, then at that time
they set themselves up for a self-generated, fast, and aggravated ter-
mination. This is when Allah suddenly overtakes them (7:94-95).

There is a strong and direct relationship between values of di-
vine origin and social laws of divine origin. Allah’s will does not
discriminate between man’s principles and values on the one hand
and nature’s laws and disasters on the other. As the time lag
between the depreciation of the former and the emergence of the
latter is long, this relationship has gone unnoticed by shallow re-
searchers and materialistic scholars. The effects of a fraying social
morality will take quite an extended period of time to erupt into
calamitous and annihilating shakeups (7:96).

The eye-opening reference to man’s social values and Allah’s
social laws is followed by pity for those who refused to take heed de-
spite myriad red flags and alarm bells. The 1mperat1ve of history is
then brought to the attention of the Prophet (&) and the inheritors
of this accurate information: if the establishments and systems of
the dominant power culture on earth are going to disregard this def-
inition of the rise and fall of societies and civilizations, then the
bearers of this Book, the committed Muslims, are not permitted to
do so (7:100-102). This is the backdrop that introduces the long
and extended saga of Miusd (%%) with the Children of Israel; and

frames some concluding remarks about the mushriks.
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Why Civilizations Fail

This lesson begins by explaining how societies are cycled through
tragedy and prosperity as a means for them to find their way to
Allah (&) as authority and power over peoples and nations. But
when both of these approaches fail to produce the desired level of
commitment to Allah, and these societies begin to think they are
affluent and prosperous due to their ethnicity, race, nationalism, or
any other physical trait, then they reach the point of no return
when Allah’s judgement upon them is pending. Had these types of
societies embraced Allah as the only authority and power they
would have gone on to more substantial, more flourishing, and
more productive times. Allah would have deluged them with
fortune and opulence from all directions.

e (7:94) And never yet have We sent a prophet to any soci-
ety without trying its people with misfortune and hardship,
so that they might humble themselves;

® (7:95) Then We transformed the affliction into ease of
life, so that they thrived and said [to themselves], “Misfor-
tune and fortune brushed our forefathers as well” — where-
upon We took them to task, all of a sudden, without their
being aware [of what was coming].

® (7:96) Yet if the people of those societies had but commit-
ted themselves to Allah and been on their guard [concerning
Allah’s punishment], We would indeed have opened up for
them blessings out of heaven and earth; but they gave the lie
to the truth — and so We took them to task through what
they [themselves] had been doing.

® (7:97) Can, then, the people of any community ever feel
secure that Our punishment will not come upon them by
night, while they are asleep?

e (7:98) Or, can the people of any society ever feel secure
that Our punishment will not come upon them in broad day-
light, while they are engaged in [worldly] play?
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® (7:99) Can they, then, ever feel secure from Allah’s deep
devising? For none feels secure from Allah’s deep devising
save people who are [already] lost.

e (7:100) Has it, then, not become obvious to those who have
inherited the earth in the wake of former generations that,
if We so willed, We could smite them [too] by means of their
sins, sealing their hearts so that they cannot hear [the truth
about this matter]?

e (7:101) Unto those [earlier] societies — some of whose sto-
ries We [now] relate to you — there had indeed come apos-
tles of their own with all evidence of the truth [pertaining to
Allah’s authority and power]; but they would not commit
themselves to anything to which they had once given the lie:
thus it is that Allah seals the hearts of those who deny the
truth [relevant to His authority and power];

e (7:102) And in most of them We found no bond with any-
thing that is divinely reasoned and validated — and most of
them We found to be iniquitous indeed (al-A‘raf:94-102).

This lesson applies to all societies that are going through one or the
other of these historical cycles. To date, no human society has un-
derstood this historical lesson well enough to be able to avert its in-
evitable consequences.

Empires and Their Selectively Redacted Histories

And never yet have We sent a prophet to any society
without trying its people with tragic losses and hardship,
so that they might humble themselves; and then We
transformed the affliction into ease of life, so that they
flourished and said [to themselves], “Hardship and
prosperity touched our forefathers as well” — where-
upon We took them to task, all of a sudden, without
their being aware [of what was coming] (7:94-95).
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This ayah outlines a social law that has rarely informed the subject
matter of garden-variety social studies textbooks found in high
schools and universities. This divinely calculated social law refers
to Allah sending His Prophets (%%) to those societies that have al-
ready cycled through phases of the worst of times and the best of
times, all the while remaining incapable of or unwilling to yield to
the authority of the One Creator and the power of the One God.
When Allah (&) finally sends such people a prophet, this repre-
sents the final stage of attempting to put everything into focus and
delivering these people from an imminent or forthcoming annihi-
lating disaster.

Hard for many of those who are unlettered in scripture to un-
derstand is that the subjects and subordinates of Allah (i), His at-
tendants and His keepers, become through their lifelong struggle
the repositories of His volition and will. This interaction between
God-abiding humans and the Almighty on one side, and God-
avoiding humans and anti-Godly regimes and governments on the
other side sets the stage for an eventual and final God-induced ter-
mination of divine enemies and competitors. This Qur’anic under-
standing of history as it pertains to the rise and fall of societies and
civilizations has not risen to the level of importance it deserves in
the discourses of Islamic historians and scholars. In fact, this writer
can say with good confidence that most would-be Islamic academi-
cians going on to higher institutions and studies of history, histori-
cism, anthropology, and other related social sciences do not have a
well established Qur’anic perspective on this subject.

The chaotic approaches in the West leave much to be desired
when compared to this Quranic overview of human history,
societal dissolution, and civilizational decline. In the Western con-
text, historicism in its variety of usages, represents the conviction
that human experience cannot be understood or evaluated apart
from the particular social, historical context of development and
change in which it appears.

In the 19th century, the term historicism was used to downgrade
theories of society dependent upon historical knowledge. Wilhelm
Dilthey, Heinrich Rickert, and others, developed the distinction
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between natural sciences and historical sciences, the latter appro-
priate for human, societal phenomena, the former for the study of
nature. Ernst Troeltsch (1865-1923), convinced that skepticism re-
sulted from viewing knowledge and experience as subject to
change, spoke of the crisis of historicism, which can be overcome
only through historical involvement, not by resorting to trans-his-
torical perspectives. Josiah Royce (1855-1916), as he modified his
early idealism, developed a social theory of reality with a changing
community of interpretation moving toward universal community,
a view contributing much to historicist perspectives. Karl Mannheim
(1893-1947), asserting that static epistemologies are outdated,
founded the sociology of knowledge, which viewed all knowledge
as inescapably related to particular socio-historical contexts.?*

Michael Polanyi (1891-1976) and H. Richard Niebuhr (1894—
1962) give historicism its most significant contemporary statements.
Polanyi, moving toward a post-critical philosophy, tried to demon-
strate that the natural sciences, no less than the humanities, have
tacit, fiduciary (pertaining to trust) dimensions rooted in social and
cultural contexts. Niebuhr affirms that human beings must conceive
all things as temporal and historical, not in terms of abstract time,
but rather in terms of time that is “particular and concrete... the
time of a definite society with distinct language, economic and po-
litical relations, religious faith and social organization.” 33!

We have not sent an apostle to a society except after it
[the society] has been subjected to friction and hard-
ship, in the hope that they humble themselves (7:94).

&) does not desire to make people suffer as they em-
bark on their livelihoods, acquire possessions, or gain wealth. Nor
is he a reactionary god; he cannot be injured or offended. In pagan
societies or among people who have no understanding of His power
and majesty there may be creeds that present God as a deity of
vengeance and retaliation. But human appraisals of Allah do not
contain Him. If His social laws in the matter of societal disintegra-
tion permit such things to happen it is because these laws were
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meant to “drive” people to a realization of His authority and power,
or to end their wayward existence should they seek a confrontation
with Him.

It is within the flow of life that human nature is stimulated by
a “wake-up call.” At times friction and difficulties may have a
wake-up effect on societies and communities. Once people find
their way to Allah (&) they realize who He is and hence who they
are with respect to Him. This is the social attitude that ends up
being attuned to the God who is the only authority and power with
His subjects honoring Him in that capacity. This relationship is not
a “need” of God, and it is not something “personal” with God.
Rather this is a need of man and a necessity for the well-being and
balance of his existence that puts life in its peaceful mode,

And [tell them that] I have not created the jinn and
men to any end other than they may conform to Me.
[But withal], no sustenance do I ever demand of them,
nor do I demand that they feed Me: for, verily, Allah
Himself is the Provider of all sustenance, the Lord of

all might, the Eternal! (51:56-58).

If all social beings, inclusive of man and jinn, were to come to-
gether as if they were one body in obedience to Allah (&) they
would not add a scintilla to His dominion. And if they were all to
disobey Him they would not diminish anything in His dominion.
To the contrary, it is this obedience that turns out to be of immeas-
urable benefit to peoples’ lives on earth. When Allah is the only
authority that man honors, all other authorities are rendered
useless and precarious. Earthly, temporal authorities tend to
dislocate man’s relationship with Allah. Man’s acquiescence to the
authority of Allah frees him from the potent absorption of his in-
ternal and sometimes lustful desires. It also liberates him from the
servility to other human beings — kings, presidents, emperors, and
the like.

When man, under harsh circumstances, turns to Allah in hu-
mility, seeking insight, he begins to feel what it means to have a
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loving God and what it means to be an obeying man. Allah’s love,
though, does not violate His justice. He will not interminably
extend His love to those who are actively and systematically hostile
to Him. This explains why such antagonistic societies — despite a
prophet spending a lifetime beseeching and admonishing them —
are finally destroyed. If pain does not stimulate a heart for Allah
(#2), if comfort does not animate a conscience for Him, and if a
prophet cannot motivate a people for Him, then that particular so-
ciety has sealed its own fate,

Then We transformed the affliction into ease of life, so
that they thrived and said [to themselves], “Tragic
losses and opulence touched our ancestors as well” —
whereupon We took them to task, all of a sudden, with-
out their being aware [of what was coming] (7:95).

This describes the behavior of affluent nations. They comport
themselves with no regard for the feelings and visions of the less
“developed” nations. Consider, for example, the imperium known
as the United States of America and how this description fits.
When then US President Ronald Reagan went to Bitberg, Germany,
in 1985 and gave a speech at a graveyard filled with Nazi officers
who carried out the media-hyped Holocaust, many Americans and
Europeans were appalled by his apparent act of homage to what
current historians consider to be the most vicious regime in history.
George E Will, the right-wing television commentator and a de-
fender of Reagan, tried to explain away what many others
considered to be a gaffe, “I've been talking to German youth, Will
told his ABC News listeners, and they are saying to me, ‘Forget his-
tory! Let’s move on.””3%

For an alleged conservative to say that one should forget
history — very recent, very relevant history — is telling. But there
is a tendency in American life that resonates with this willful am-
nesia. America is the “new land” in all meanings of “new,” and
among those is the capacity to leave the old behind. In some ways,
from a particular point of view, this attitude may be refreshing and
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invigorating. However, this ayah is saying that deviant societies, as
they cut themselves off from God and scripture, become fearful of
looking at history and learning from it or dismissive of it altogether
when it indicts them of the same crimes committed by their prede-
cessors. And going a step further, when history is no longer
accurate, as is the case in the media and mainstream presentations
of history, the thought of considering history becomes repugnant.

Forgetting history is a national pastime of the opinion and
policy elite in the United States. Take the recent history of Iraq,
for instance. All the editorializing about the evil of Saddam
Husayn in the run-up to the 2003 war rarely mentioned how
Ronald Reagan saved him, George H.W. Bush built his regional
policy around him, the CIA supported him, and so on. The fourth
estate presented Saddam Husayn to a gullible public as if he
emerged from the head of Zeus in August 1990 to occupy Kuwait
— that is when history began. US Senator John McCain’s
comment about not owing anything to Haiti pivots on the same
kind of ignorance, neglect, or hubris. When ABC News anchor,
Peter Jennings, was interviewing Iranian president Hashemi Raf-
sanjani in the early-1990s, he began by saying, “At long last, Mr.
President, don’t you think you owe an apology to the American
people for the hostage taking in 1979?” Rafsanjani ruefully pointed
to the CIA coup against Mohammad Mosaddegh and a quarter
century of support for the bloodthirsty shah.?*?

There are so many instances of this “forgetting” that it begins
to look intentional. Does anyone recall the American-led genocide
in the Philippines in the early-1900s? What about the ethnic-
cleansing of indigenous peoples in what is now America? Or which
American schoolbooks recount the multiple military occupations
and interventions in Nicaragua, Mexico, Cuba, the Dominican Re-
public, not to mention scores of others? The Anglo-American col-
onizers of these lands call that Manifest Destiny (the 19th-century
doctrine or belief that the expansion of the US throughout the
American continents was both justified and inevitable).

Political leaders will rarely acknowledge historical facts that
are inconvenient to their policies or worldview. Others in the
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policy world and the news business could fill this vacuum, as their
responsibility to the public suggests, but they have their own agen-
das, key among which is to cozy up to the people in power.

Apart from just not taking the time to sort out the complexities
of history (which, by the way, are not always that complicated), for-
getting is convenient because it exists in the domain that muddies
responsibility. That is, Saddam Husayn can be blamed for everything
if his occupation of Kuwait or his gassing of the Kurds is the starting
point. Fidel Castro can look particularly nasty if the decades of
American support for corrupt dictators before him are summarily
shrugged off. Affluent societies do not want to be bothered by con-
texts that intrude upon their conventional wisdom about things,
hence there can be no such thing as American culpability.>**

[t does not make sense to strike a balance between paralyzing
memories and willful political forgetfulness. Discussing history, re-
minding people that there are contexts and reasons for contempo-
rary events, would be a start. That might get in the way of the
“reality shows,” infotainment, or obsessions about the latest trend,
but with a little work, history could be interesting as well as en-
lightening, especially if the study of history is guided by scriptural
facts, certainties, and principles.

Nuances of Material Power That Precede Self-Destruction

Yet if the people of those societies had but committed
themselves to Allah’s authority and been on their guard
concerning Allah’s power, We would indeed have
opened up for them blessings out of heaven and earth:
but they belied [Us] — and so We took them to task
through what they [themselves] had been doing (7:96).

Societies that try to demote Allah’s authority and disregard His
power would have had so much more surplus and abundant wealth
had they only honored the golden standard of abiding by the Cre-
ator’s authority and power. In other scholarly explanations of this
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ayah, a complementary view suggests that if these societies would
have yielded to Allah’s authority and power, having no other au-
thority and power to interfere with their lives, then Allah (&)
would have enriched the meanings of scripture and understanding
of revelation that come from heaven and are practiced on earth.

A yet deeper consideration of this ayah clarifies the confusion
that sets in when human character is appraised less by what people
do than by what they say. Consider, for example, the abundance of
Muslims in this world, who on closer inspection appear to be over-
whelmingly poverty-stricken, destitute, and needy. Many Muslim
parts of the world are to be found in desert or typhoon areas. On
the other hand, the non-Muslim parts of the world, which have no
obvious or remarkable relationship with God or scripture, have
wealth, natural resources, and prosperity galore. However, this cos-
metic view of reality is only skin deep.

The crystalline lens of this definite and rigorous Qur’an brings
into focus the facts behind the visible facts of life. It is true that
some two billion people in the world say with the force of custom
and tradition they are Muslims. But should such a facile verbal af-
firmation qualify them to be practitioners of a commitment to
Allah’s heaven-to-earth authority (iman) or to be the day-to-day
reckoners of His power presence! There is a monumental flaw in
the social coagulation of these two billion people: they are
incapable of jelling together into a political will that answers only
to Allah (&) as power and authority, and to no one else. Even if
they were given the benefit of the doubt, the reality is that two bil-
lion individual Muslims do not necessarily constitute an ummah.

For those who have the stomach to take a closer look, they
will not be able to escape the contradiction between the Muslims’
expressed words of Islam and their open and explicit social
behavior that accedes to any authority except Allah’s. Hundreds of
millions of individual Muslims literally have no problem with suc-
cumbing to earthly authorities of blood and flesh. These earthly au-
thorities — in the image of a king in Arabia, a president in
America, or a monopoly of interests that runs the governmental
show from behind the scenes — have become the source of these
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Muslims’ values, the inspiration of their future, the reference for
their disagreements, and the arbitrator of their wars. These types of
Muslims are not mu’mins, nor are they muttaqis. A mu'min and a
muttaqi can never accept the false authorities of imperialist
priorities, Zionist racism, corporate interests, or a military-banker-
industrial complex.

In order to surmount this obstacle, the masjids and congrega-
tions of Muslims have to start clarifying to themselves primarily the
difference between the authority of man and the authority of Allah

#2). The Muslims of today and the Muslims in the first generations
after the Prophet () are leagues apart because the latter were clear
and motivated on the issue of authority and power. They were
quick and resolute in stating that these two fundamental and defin-
ing concepts belong to Allah and to none besides Him. But when
this elementary question is posed to the most “pious” Muslims in
our time they will become defensive, running around in circles and
giving answers that circumvent the core dimension of this din. The
first generations of Muslims were uncompromising about Allah’s
authority and power, and thus they were showered with blessings,
prosperity, and the prolific understanding that comes with this type
of relationship and this type of reliance upon Allah.

The fiber of life exists within this relationship pertaining to
authority and power between human societies and the Creator of
all. Once these societies take matters of authority and power into
their own hands, establishing a track record of disregard for Allah
(&), His scripture, and His prophets by omitting the issue of au-
thority and power from running man’s affairs, then this is when
such societies begin the downward slide toward their own ruin,

Can, then, the people of any society ever feel secure
that Our punishment will not come upon them by
night, while they are asleep! Why, can the people of
any society ever feel secure that Our punishment will
not come upon them in broad daylight, while they are
engaged in [worldly] amusement? (7:97-98).
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These ayat bring out the character of nations and empires so self-
consumed by their status and prestige that they think they have be-
come invincible. After some research, it appears that this subject of
power and authority in the crash of civilizations and the fall of so-
cieties is not a common one in the mainstream media. For good
reason, no power-hungry and power-centered nation is going to
speak at length about how its erstwhile counterparts were termi-
nated. Notwithstanding, Allah’s ayat want all and sundry to con-
centrate their minds on this issue. Where are the dominant
societies of history? Where are the superpowers of the past? There
were actual and vibrant societies that perished: what happened to
them? Why do they no longer exist?

All these perished societies failed to appreciate and venerate
Allah’s power; they failed to factor in how His power impacts their
lives. Even when they were acquainted with their faults, confronted
with their mistakes, and informed of their serious deviations they
still thought they were impregnable and indomitable. Their serious
miscalculation led to the inevitably catastrophic results. This lively
Qur’an recounts the narratives of those societies and civilizations
that are deliberately omitted from the public mind — the societies
and commonwealths of Nah, Had, Salih, Lat and Shu‘ayb (%), as
well as others that were decimated and wiped out.

The final stage of a nation’s impending extinction is that of
power, typically expressed in the form of military power. But
military power is usually exercised within a nexus of other power
configurations that serve to distance societies away from Allah
(#2) and move them ever nearer to their inevitable social and ex-
istential demise. In trying to get a handle on this nexus of power,
consider some of the contemporary nation-state players that are
now tied into the whirlpool of power that sank ancient societies.

The first component of this power nexus that seduces societies
away from Allah (&2) instead of bringing them nearer to Him is
the power of energy (solar, wind, fossil-fuel, nuclear, etc). As energy
is the feedstock of material abundance and personal choice, unless
much more energy is generated, hundreds of millions more people
will have to endure hunger, disease, discomfort, and physical and
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mental confinement than do at present. In other words, if energy
continues to be produced in the same way as now and from the
same resources, more and more people will suffer.

Controlling wasteful and frivolous uses of energy would help,
but ultimately, new innovations would need to capture more of the
essentially boundless radiation of the Sun to escape the dilemma.
But that is another story, a story in which the poor nations facilitate
a beneficial outcome by refusing to follow the path mapped out by
the rich ones; in which the poor do not have to scrape for trifling
amounts; in which the militaries do not greedily overconsume en-
ergy as if there were no tomorrow; and in which incentives for busi-
nesses to produce and stay with conventional fossil fuels do not
overwhelm the gestures made to encourage unconventional renew-
able fuels.’*

An energy map, which shows how dependent a country is on
outside supplies at current levels of energy use, also indicates how
dependent many poor ones are on traditional fuels. These — wood,
and animal and vegetable wastes — while doing something to alle-
viate scarcity in the short run, only increase and aggravate other
environmental and social problems. In some countries, these tradi-
tional fuels are very nearly the sole source of energy: wood alone ac-
counts for more than nine-tenths of the fuels used in Burundi,
Central African Republic, Chad, Ivory Coast, Mali, Rwanda, So-
malia, and Tanzania in Africa, and also in Nepal. In other states, al-
though these traditional fuels fall below the arbitrarily chosen 50%
cut-off point on such an energy map, they are still hugely important.
In Brazil, India, Pakistan, and Tunisia, for example, they supply
more than one-third of the energy used. International trade in en-
ergy is primarily trade in oil and gas and their derivatives (64% of
the total) and secondarily in coal (31%).3%

Next comes what may be termed as “food energy.” As the ex-
ample of Japan demonstrates, eating well does not necessarily de-
pend on growing one’s own food, even one’s own staple cereals.
But, on the other hand, as the same Japanese rice lobby loudly pro-
claims, and the example of pre-invaded Iraq underlines, dependence
on imports for one’s staple food opens up a country to external pres-
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sure. “Food,” said a combative US agriculture secretary in the early-
1980s, “is a weapon. It is now one of the principal weapons in our
negotiating kit.”3%7

Average agricultural yields differ wildly from state to state, de-
pending on land, climatic, social, and technical conditions. They
ranged, at the end of the 1980s, from 6,650 kg/hectare in the
Netherlands down to 380 in Angola. This leaves plenty of room for
improvement in the world as a whole. But no conceivable growth
in productivity, even coupled with an extension of acreage, will
make all states as currently configured self-sufficient. Self-sufficiency
in food production does not automatically guarantee an adequate
diet, or even freedom from hunger (more on this below).?3

A third kind of power is industrial power. Although much of
what is produced and exported in the world is made by nationals for
foreign owners, no one knows how much. Ownership and control
are shy, self-effacing creatures; they like to disappear into the back-
ground. This is particularly true in manufacturing. From 1950-1985,
the world output of goods increased five-fold, and exports nine-
fold. Manufacturing output in particular rose seven times and ex-
ports 16 times. Exports of manufactured items from “developing”
countries (primarily Hong Kong, South Korea, Singapore, Taiwan,
and, some lagging way behind, Brazil and Mexico) rose from
11.16% of the total in 1966 to 13.83% in 1986, and the share of US
majority-owned affiliates in these countries’ exports rose from
3.9-7.2% in the same period.**

The share of manufacturing exports controlled by all US firms
— minority and majority owned — must be even greater, and grow-
ing even faster; and by inference, US control over industrial pro-
duction must be tending the same way. All of this reinforces the
conclusion that the United States’ economic might is far greater
than one would expect from looking at its negative trade balance.’*

The little that is known about other industrial states confirms
this picture. Japanese affiliates increased their share of “developing”
country exports of manufactured items by more than half between
1974-1983, and in general, the results for Swedish firms were quite
similar to those for US affiliates. Since the rest of the rich industrial
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pack cannot be far behind, there is little reason to doubt that in-
dustrial power on a world scale is even more concentrated than
would appear from available information.’*!

Nations also have what is called service power. Services are
usually intangible, and their production and consumption generally
take place simultaneously. As conventionally defined they include
wholesale and retail trade, all transport of people and freight, com-
munications and information-related activities, business and pro-
fessional services, banking and financial services (including
insurance), and personal, community, and social services. Even
more than in the case of tangible goods, they are difficult to record,
difficult to measure, and difficult to compare across countries and
through time. But they are clearly growing as a proportion of world
employment, as a share of world trade (if not of world production)
and as an arena for foreign direct investment. They account for siz-
able proportions of the foreign direct investments for the major
trading states: 52% of Japan’s, 47% of Germany’s and Australia’s,
44% of the United States’, 36% of Britain’s, 29% of Canada’s and
27% of the Netherlands’*

Another nuance in the overall scheme of power is called “sci-
ence power.” Not everyone would choose to measure science output
by the number of articles published in scientific journals, or gauge
the influence of a scientific observation by the number of references
to an article in subsequent journal articles, but since the scientists
themselves do this, by referring to it, albeit reluctantly, there may
be something valuable to be gained from such analysis.>*

Although the method is venerable — an article published in
1917 analyzed over 6,000 publications in comparative anatomy
that appeared from 1543-1860 — it is not without problems. In its
modern guise it owes much of its acceptance to the existence of a
voluminous database at the Institute of Scientific Information in
the United States: the Scientific Citation Index (SCI), which
covers some 3,500 journals and a few hundred monographs, collec-
tions, and so on worldwide, with an annual total close to 500,000
papers. Many institutions use, and customize, the ISI’s unique and
growing archive, notably the influential CHI Research Inc (also in
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the US); the Information Science and Scientometric Research
Unit in the Library of the Hungarian Academy of Sciences (Bu-
dapest, Hungary); and the Science Policy Research Unit, University
of Sussex (United Kingdom). Much of what they do is illuminating.
Essentially, though, there is a single source for the raw data. Its
biases are necessarily shared. These biases stem from the selection
of journals that make up the SCI sample, from its treatment of au-
thorship, from the choice of citation conventions, and from a host
of other factors, big and small, that make for local variants of the
international scientific culture.’#

A study completed in 1980 found that the USA and the UK
are favored as against all other states — perceptibly as against Ger-
many and France, grossly as against Japan and the previous USSR,
and overwhelmingly as against the poor countries. The SCI
sample allocated to the United States nearly twice the proportion
of journals it could claim in the science serials catalogue at the
British Library’s Lending Division (38.8% as against 20.1%). For
the UK, the discrepancy was 15.3% as against 12.5%, for Germany
9.9% as against 8.2%; France came out evenly at 5.2%. But the
USSR scored 3.2% and 6.1%, and the rest of the world 24.0% and
39.2%, respectively. Other studies show different results in detail
but point in the same general direction: English-language states
are overrepresented, the others underrepresented; Latin script is
favored, as against other scripts; disciplines with a relatively dis-
persed literature (biology and mathematics, for example) fare
worse than those with a few major journals (physics and earth
space, or engineering and technology).’*

Nonetheless, the overall conclusion is clear: the United
States is the science superpower, Japan is a rapidly rising sun, and
there is a very small cluster of European contenders. The future of
science lies in research and development. Although the US is again
the big spender here, its margin is not so wide, especially if unpro-
ductive military research and development is excluded.’*

Another constituent of the power index that intoxicates soci-
eties into their demise is the rich and poor index. In a 1983 count,
the US Federal Reserve Board concluded that there were roughly
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eight million affluent families in the United States (by its own def-
inition, these were families with a net worth of $250,000 and an
annual income of $75,000). The rich, with assets of a million
dollars and an annual income of $200,000, numbered 600,000, 15
per thousand households; and the truly rich, with assets of $10 mil-
lion or more, numbered 70,000, less than one per thousand. Such
figures in the context of the time are awesome.*#’

Not long after, in 1988, about 32 million Americans were
thought to be living below the official poverty line of $6,000 for a
single person, nearly eight million more than in the late-1970s
when dole queues were as long; this was 13% of the population
compared with 11.5% ten years earlier. Nearly one-third of all
African Americans and over one-quarter of Hispanics were amongst
the poor. Almost a fifth of all children, including 44% of African-
American children and 38% of Hispanic children, are poor. Such
figures are equally awesome. The United States is not the worst of-
fender. Among the 40 nations for which there are data, it ranks
about one-third down the income disparity list. So if it scores the
highest infant mortality rate of any OECD country (barring
Portugal and Greece), or if parts of New York boast a life
expectancy at birth lower than Bangladesh, its citizens may yet re-
joice, as their level of inequality is only one-third that of Brazil >3

Inequality rules. It flourishes as the world market system deep-
ens and spreads. One of the most obvious results of communism’s
collapse in Eastern Europe at the end of the 1980s was the emer-
gence of sharper public disparities in income. The uniform drabness
and common oppression that prevailed under the old nomenklatura
quickly gave way — under the new priviligentsia, more often than
not first cousins or closer of the old rulers — to many layers of dif-
ferentiation between those with a place in the world market and
those without, between those who can command a rent and those
who cannot. Poles have been forced further apart, as have Germans,
Czechs, Hungarians, Russians, and the rest. There, and throughout
the world, a growing underclass of redundants (superfluous, no
longer needed or useful), in fact if not by official admission, is form-
ing alongside and outside the realm of “substance.”?#
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The gulf between countries is appreciably smaller than is con-
ventionally depicted. That is because comparisons are usually
drawn on the basis of GNP per head, without taking into account
the different price levels prevailing between different countries
and, therefore, the differing purchasing power of money. More gen-
erally the population of poor countries, while still desperately poor,
are measurably closer to rich populations when real GDP per person
is used in the comparison, than when the conventional GNP per
head is used: for example, in GNP terms China’s and India’s income
per head is only 1.6% of the USA’s, but 12% and 6% respectively
in real GDP terms. Billionaires, however, are a different class alto-
gether. They inhabit a single world with common prices and a
single currency — the US dollar.?*°

And finally there is the index of hunger that enlivens the ex-
pectations of nations in their state of power preceding collapse.
People seldom go hungry because there is not enough food. More
often it is because they cannot command an adequate share of what
food exists, or the material and cultural resources to make good nu-
tritional use of what they might find before them. This explains the
not so unusual spectacle of hunger amid bumper harvests, as in the
Bengal famine of 1943, the Bangladeshi famine of 1974, and some of
the famines in Africa in the 1990s — “boom-famines” during which
people starve because they are out of work and moneyless, or because
normal arrangements for the distribution of food have collapsed.*!

So self-sufficiency, is only part of the food story, the part relat-
ing to the power of the state. The other part, of greater immediate
relevance to the citizen, is access to what food exists, which has to
do with a state’s effectiveness. The presence, or absence, of famine
is the most public test of that effectiveness. But famine is not the
worst that the state can inflict on the poor. Take the contrasting
experience of India and China, the two population super-states.
India has not undergone a major famine since independence in
1947. China, by contrast, has (1958-1961) — when the govern-
ment’s Great Leap Forward to industrialization plunged the country
into the worst famine ever to have been recorded, with 23-30 mil-
lion victims. Yet adjusted for population size and composition,
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there are some 3.9 million extra deaths a year in India as compared
with China — every 6-8 years more people die in India from
hunger-related causes than in the gigantic Chinese disaster. Who is
to say which is worse??>

Food is scarce in much of Africa and getting scarcer. Famines
are frequent. Its new rulers have acquired a “global palate,” a taste
for expensive foreign foods, to match their taste for expensive im-
ported consumer durables. Shortages of foreign exchange have
prompted them to concentrate on non-nutritional cash crops that
can be sold abroad. The consequent decline of the countryside as a
provider of food has been compounded by policies to keep food
cheap for the urban populace, with the result that farmers are de-
prived of adequate incentives and thus are forced to migrate into
the towns.?>

These are examples of the many nations whose preoccupations
and policies condemn millions to permanent undernourishment
while other nations do not know where to turn to offload their ac-
cumulated surplus stocks of food. The world is capable of feeding
decently all its inhabitants. That it is conspicuously not doing so at
present is the product not of necessity but of choice. World hunger
is nothing new; it is simply getting worse. Many things — glitches
in food production or distribution, a rise in unemployment, disrup-
tion caused by war, civil commotion, a change in government
policy — can tip widespread chronic hunger into famine (not that
famine itself is so clear-cut). It is only when large numbers gathered
together are publicly seen to be missing the barest necessities of
food that the record of death is ascribed to starvation rather than a
more morally neutral or euphemistically named disease.?**

When a “superpower” calculates and configures these worldwide
variables into its seemingly never-say-die power structure it thinks
that it occupies the summit of perpetuity. Before anyone else, such
a supposedly eternal power configuration needs to listen closely,

Can, then, the people of any society ever feel secure
that Our punishment will not come upon them by
night, while they are asleep? Or, can the people of any
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society ever feel secure that Our punishment will not
come upon them in broad daylight, while they are en-
gaged in [worldly] amusement? Can they, then, ever
feel secure from Allah’s profound plans? But none
feels secure from Allah’s profound plans save people
who are [already] lost. Has it, then, not become
obvious to those who have inherited the earth in the
wake of former generations that, if We so willed, We
could smite them [too] by means of their sins, sealing
their hearts so that they cannot hear [the truth about
this matter]?

Unto those [earlier] societies — some of whose
narratives We [now] relate to you [O Muhammad] —
there had indeed come apostles of their own with all
evidences [pertaining to Allah’s authority and power];
but they would not commit themselves to anything to
which they had once contradicted: thus it is that Allah
seals the hearts of those who deny the truth [relevant
to His authority and power]; and in most of them We
found no bond with anything that is divinely reasoned
and validated — and most of them We found to be in-
iquitous indeed (7:97-102).

Allah (:#2) has spoken the truth, and He has demonstrated the
truth in the lives of previous nations and civilizations as well as in
the current affairs of contemporary nations and civilizations.
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Miisa (%

) Challenges the Pharaoh of Egypt

This is the sixth story of the rise of societies and fall of civilizations
that is mentioned in Swrah al-A'raf. The body of information in this
lesson adds to the knowledge and wisdom given in the previous
ayat concerning this historical ascent and downfall of cultures. The
ayat (demonstrations of Allah’s power) presented by Musa () to
his people and their enemies were more awesome than those of the
preceding prophets. It appears that the ingenuousness and ignorance
of Pharaoh’s officialdom superseded previous peoples and erstwhile
establishments. It also appears that Miis4 possessed a unique feature
that previous Prophets (%%) did not: the capability to speak to and
interact with two different societies, the Israeli and the Egyptian.

e (7:103) And after those [early people] We sent Moses with
Our [power] messages to Pharaoh and his elite, and they will-
fully rejected them: and behold what happened in the end to
those spreaders of corruption!

® (7:104) And Moses said, “O Pharaoh! Verily, I am an apos-
tle from the Sustainer of all the worlds,

® (7:105)  “So constituted that I cannot say anything about
Allah but the truth. I have now come to you with a clear ev-
idence from your Sustainer: let, then, the Children of Israel
go with me!”

® (7:106) Said [Pharaoh], “If you have come with a sign [of
power], produce it — if you are a man of truth!”

e (7:107) Thereupon [Moses] threw down his staff, and lo!
it was a serpent, plainly visible;

e (7:108) And he drew forth his hand, and lo! it appeared
[shining] white to the beholders.

® (7:109) The elites among Pharaoh’s people said, “Verily,
this is indeed a sorcerer of great knowledge,

® (7:110) “Who wants to drive you out of your land!” [Said
Pharaoh], “What, then, do you advise?”

e (7:111) They answered, “Let him and his brother wait
awhile, and send to all cities heralds,
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e (7:112)  “Who shall bring before you every sorcerer of
great knowledge.”

e (7:113) And the sorcerers came to Pharaoh [and] said, “Ver-
ily, we ought to have a great reward if it is we who prevail.”

® (7:114) Answered [Pharaoh], “Yes; and, verily, you shall
be among those who are near to me.”

e (7:115)  They said, “O Moses! Either you shall throw [your
staff first], or we shall [be the first to] throw.”

e (7:116) He answered, “You throw [first].” And when they
threw down [their staffs], they cast a spell upon the people’s
eyes, and struck them with awe, and produced mighty sorcery.

e (7:117)  And [then] We inspired Moses, “Throw down your
staff!” — and lo! it swallowed up all their deceptions:

® (7:118) Whereupon the truth was established, and vain was
proved all that they had been doing.

® (7:119)  And thus were they vanquished there and then,
and became utterly humiliated.

® (7:120)  And down fell the sorcerers, prostrating themselves

e (7:121) [And] exclaiming, “We have come to believe in and
commit to the Sustainer of all the worlds,

e (7:122) “The Sustainer of Moses and Aaron!”

e (7:123) Said Pharaoh, “Have you come to believe in him
before I have given you permission? Behold, this is indeed a
plot you have cunningly devised in this [my] city in order to
drive out its people hence! But in time you shall come to
know [my revenge]:

® (7:124) “Most certainly shall I cut off your hands and your
feet in great numbers, because of [your] perverseness, and
then I shall most certainly crucify you in great numbers, all
together!”

® (7:125)  They answered, “Verily, unto our Sustainer do
we turn —

e (7:126) “For you take vengeance on us only because we
have acceded to our Sustainer’s messages [of power] as soon
as they came to us. O our Sustainer! Shower us with patience
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in adversity, and make us die as men who have surrendered

themselves unto You!”

e (7:127) And the elites among Pharaoh’s people said, “Will
you allow Moses and his people to spread corruption on
earth, and to [cause your people to] forsake you and your
gods?” Pharaoh replied, “We shall slay their sons in great
numbers and shall spare [only] their women: for, verily, we

hold sway over them!”

e (7:128) [And] Moses said to his people, “Turn to Allah for
aid, and have patience in adversity. Verily, all the earth be-
longs to Allah: He gives it as a heritage to such as He wills
of His subjects; and the future belongs to people conscious
[of Allah’s power presence]!”

® (7:129) [But] they [the Children of Israel] said, “We had
been hurt before you came to us and since you have come to
us!” [Moses] replied, “It may well be that your Sustainer will
destroy your foe and make you inherit the earth: and there-
upon He will behold how you act.”

® (7:130)  And most certainly did We overwhelm Pharaoh’s
people with drought and scarcity of fruits, so that they might
take it to heart.

e (7:131)  But whenever good fortune alighted upon them,
they would say, “This is [but] our due”; and whenever af-
fliction befell them, they would blame their evil fortune on
Moses and those who followed him. Oh, verily, their [evil]
fortune had been decreed by Allah — but most of them knew
it not.

® (7:132) And they said [to Moses], “Whatever sign [of
power] you may produce before us in order to cast a spell
upon us thereby, we shall not trust you!”

® (7:133)  Thereupon We let loose upon them floods, and
[plagues of] locusts, and lice, and frogs, and [water turning
into] blood — distinct signs [all]; but they gloried in their
arrogance, for they were people lost in sin.

® (7:134)  And whenever a plague struck them, they would
cry, “O Moses, pray for us to your Sustainer on the strength
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of the covenant [of prophethood] He has made with you! If
you remove this plague from us, we will truly believe in you,
and will let the Children of Israel go with you!”

e (7:135) But whenever We removed the plague from them,
giving them time to make good their promise, lo!, they would
break their word.

® (7:136) And so We inflicted Our retribution on them, and
caused them to drown in the sea, because they had given the
lie to Our [power] messages and had been heedless of them;

e (7:137) Whereas to the people who [in the past] had been
deemed utterly low, We gave as their heritage the eastern and
western parts of the land that We had blessed. And [thus]
your Sustainer’s good promise to the Children of Israel was
fulfilled as a result of their patience in adversity; whereas
We utterly destroyed all that Pharaoh and his people had
wrought, and all that they had built (al-A‘raf:103-137).

Misé’s name is mentioned more than 130 times in this con-
summate Qur’an. Since his very birth, when the henchmen of
Pharaoh were killing Israeli newborns and sparing Israeli women,
his lifetime was one of events that were spectacular, astonishing,
and riveting. The following list provides a brief overview of the
major ayat in the Qur'an wherein Musa (%) is cited:

1. In the gripping social predicament at the time he was born,
Masd’s mother placed him in a hamper to float over the water
of the Nile River. Then it became a matter of Allah’s will for
Misé to be returned to his own mother to be breastfed. This
narrative of Musd (3%) with his mother and sister is found in
Stuirahs al-Qasas (28:7-13) and TaHa (20:38—40).

2. Musa (3%) left Egypt for the land of Madyan when he was still
a young man; he had to escape Egypt because otherwise he
would have been accused without due process of killing an
Egyptian in support of a Hebrew. This narrative is located in
Stirahs al-Qasas (28:15-21) and TaHa (20:40).

3. Musa (%) drew water for two of Shu‘ayb’s (%) daughters
(28:22-25), and then married into Shu‘ayb’s family circle
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(20:41, 28:26-38). As a bride price for marrying Shu‘ayb’s
daughter, Musa performed shepherding duties for 10 years in
the vicinity of the holy valley of Tuwa.

4. Musa (%%) went out to seek fire to secure warmth for his
people, Stirahs TaHa (20:6-36, 42—47), a Furqan (25:35-36),

al-Shu'ara’ (26:10-16), al-Naml (27:7-12), al-Qasas (28:29-35,
45-46), al-Sajdah (32:23-25), and al-Nazx'‘at (79:15-19).

5. Musi returned to Egypt with his brother Hartin (8%) to try to
convince Pharaoh of Allah’s word and will, Surahs al-A'raf
(7:104-105) and al-Shuara’ (26:17-22).

6. Musa (%) tried reasoning with Pharaoh about the sustaining
power of the Lord and presented him with divine power man-
ifestations that authenticated his prophethood, Stirahs TaHa
(20:55) and al-Shuara’ (26:24-28). But Pharaoh arrogantly
snubbed the divinity of Allah, ascribing divinity to himself
while giving orders to build a ladder to heaven so that he
could ascertain God for himself, Stirahs al-Qasas (28:38) and
Ghafir where Allah (&) says,

And Pharaoh said, “O Haman! Build me a post so
that 1 may be able to reach the determining
factors — the determining factors of the heavens
— so I may have access to the god of Moses; for

I think he is a liar...” (40:36-37).

7. Musa (3%) demonstrated the miracles of his staff and hand in
front of Pharaoh, Surahs al-Araf (7:106-126), Yunus
(10:75-89), TaHa (20:57-76), and al-Shu'ara’ (26:29-52).

8. Allah (i) describes the reaction of Pharaoh and his people
as they pursue their perversion and take a firm stand of
denying God’s power, Stirahs al-A‘raf (7:107-129) and Ghafir
(40:23-27).

9. Pharaoh plotted to kill Masd (3¢), but a surreptitious commit-

ted Muslim came to the latter’s defense, Swrah Ghafir

(40:28-35, 38-46). Pharaoh’s derision of Misd is cited in

Surahs al-Zukhruf (43:51-54) and al-Nazi‘at (79:22-26).
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10. When Pharaoh and his court were final in their objection and
opposition of Musd (%) they were given nine demonstrations
of Allah’s punishment power: drought, money scarcity, a pop-
ulation reduction, dearth of agricultural produce, the overflow
of water, locusts, lice, frogs, and water turning into blood.
Other “power presentations” or ayat performed by Mus4 in-
cluded his staff, the parting of the sea, and the gushing of 12
cascades of water out of rock (7:159-160). The nine power
demonstrations of punishment are mentioned in S#rahs al-
Avaf (7:130-135), al-Isr@’ (17:101—102), TaHa (20:59), al-
Naml (27:13-14), al-Qasas (28:36-37), al-Zukhruf (43:46-50),

al-Qamar (54:41-42), and al-Nazi'‘at (79:20-21). The drown-
ing of Pharaoh and his elite in the Red Sea is referenced in
Stirahs al-A'vaf (7:136-137), Yunus (10:90-92), al-Isra’ (17:
103-104), TaHa (20:77-79), al-Shu'ara’ (26:52-68), al-Qasas
(28:39-40), al-Zukhruf (43:55-56), al-Dukhan (44:17-31),
and al-Dhariyat (51:38-40).

11. Pharaoh’s claim of divinity stands as a flaming rejoinder for all
who would contemplate such heresy, brushing off with arro-
gance the prophets and pushing aside their messages, Swrahs
Hud (11:96-99), al-Qasas (28:41-42), Ghafir (40:45-52), and
al-Dukhan (44:43-50).

12. It was during the time of Muisa (¥%) that the Children of Israel
imitated the paganism of the Egyptians; the only ones who
followed Musa were a lifeline of people from his own Israeli
society, but even they were still afraid of Pharaoh lest he cause
them to return to the Egyptian way of life. At times these
[sraeli believers asked Musa to assign them deities parallel to
the deities of the idolaters. They also wanted to exchange the
“milk and honey” status they had received from divine provi-
dence for grain, onions, garlic, and legumes. This is mentioned
in Stirahs al-Bagarah and al-A‘raf,

We will not be patient with [having] one type of
food (2:61);
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Designate for us [the Israelis] a god in the manner
that they [the Egyptians] have gods... (7:138).

13. Masa (%) left the Children of Israel to meet with his
Sustainer at a given time, whereupon he received the tablets
of written commandments for them to abide by,

And [then] We appointed for Moses thirty nights
[on Mt. Sinai]; and We added to them ten,
whereby the term of forty nights set by his Sus-
tainer was fulfilled. And Moses said to his brother
Aaron, “Take my place among my people; and act
righteously, and follow not the path of the spreaders
of corruption.” And when Moses came [to MLt.
Sinai] at the time set by Us, and his Sustainer
spoke to him, he said, “O my Sustainer! Show
[Yourself] to me, so that I might behold You!" Said
[Allah], “Never can you see Me. However, behold
this mountain: if it remains firm in its place, then
— only then — will you see Me. And as soon as
his Sustainer revealed His glory to the mountain,
He caused it to crumble to dust; and Moses fell
down in a swoon. And when he regained his con-
sciousness, he said, “Limitless are You in Your
glory! Unto You do I turn in repentance; and 1

shall [always] be the first to commit to You!”

Said [Allah], “O Moses! Behold, I have
raised you above all people by virtue of the
[power] messages I have entrusted to you, and by
virtue of My speaking [to you]: hold fast, therefore,
to what I have vouchsafed you, and be among the
grateful!” And We ordained for him in the tablets
[of the Law] all manner of admonition, clearly
spelling out everything. And [We said], “Hold fast
to them with [all your] strength, and bid your peo-
ple to hold fast to their most goodly rules.
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“I will show you the way the iniquitous shall
go. From My [power] messages shall 1 cause to
turn away all those who, without any right,
behave haughtily on earth: for, though they may
see every sign [of the truth], they do not commit
to it, and though they may see the path of recti-
tude, they do not choose to follow it; whereas, if
they see a path of error, they take it for their
own: this, because they have given the lie to Our
[power] messages, and have remained heedless of
them.” Hence, all who give the lie to Our [power]
messages, and [thus] to the truth of the life to
come, in vain shall be all their doings: [for] are
they to be rewarded for anything other than what
they were wont to do? (7:142-147).

14. During the time Musa (%) was absent from his people, al-
Samiri denominated a calf as a deity for the Children of Israel
— to be worshiped and idolized. This man-made deity was
crafted out of the gold he had collected from the Israeli
women’s jewelry; it was fashioned and built in such a way that
the wind and sand would give it a sound that is orotund and
shrill, as is the sound of an ox. Al-Samiri imputed that this
was their deity as well as the deity of Moses, however Aaron
was not successful in parting them from this deity, “[But] they
[the Israelis] said, “We will continue to attend to it [the idol-
deity] until Moses returns to us.”” (20:91). After Mus4 re-
turned to see what was going on in his absence, he was
seriously upset with his brother Hartin (&%), whom he grabbed
by his head and beard and dragged. Hartin apologized saying
that he tried his best to dissuade them from what they had
done. Then Mis4 admonished al-Samiri who,

Said [al-Samiri], “I have gained insight into some-
thing they were unable to see: and so I took hold
of a handful of the apostle’s teachings and cast it
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15.

16.

away: for thus has my mind prompted me [to
act]” (20:96).

And so, Musd punished him by banishment and exile. This
story of the golden calf is noted in Swtirahs al-Bagarah (2:54,
92-93), al-A'raf (7:148-154), and TaHa (20:84-98).

When the Children of Israel realized the seriousness of their
sin to idolize the golden calf, Musd (%%) chose 70 men who
would go with him to the location on Mt. Tur (this is either
the same as Mt. Sinai, or a hillock on Mt. Sinai) where he
usually communed with Allah (:£). There they would declare
their sin, vow to obey Allah, and regret and repent from ever
doing such a thing. After Allah spoke to Mus4, even as some
of them were aware of this extraordinary event, it only took a
short while for the habit of sinning to return to the Children
of Israel as they were prone to the social dysfunction of de-
faulting on their pledges and disobeying the Almighty. They
would even go to the extent of questioning Moses’ prophet-
hood and doubting the fact that the Torah was revealed to
him. As they were all immersed in their intractable denial
they were finally overtaken and destroyed by a thunderbolt, at
which point a new generation arose due to Musd’s pleading
and petition with Allah for a people who could honor the di-
vine Covenant. After showing his people all manner of mira-
cles, after delivering them to safety and security from their
mortal enemy, Pharaoh, and after spending decades giving
them divine guidance — all to no avail — Miusa was finally
resigned to his society being relieved of its fools’ acts. This
narrative is covered in Siurahs al-Bagarah (2:55-56) and al-
Afraf (7:155-157). In the Qur’an, there are numerous reminders
from Allah to the Children of Israel about how He privileged
and favored them, Stirahs al-Baqgarah (2:47-57, 60-61), al-A'raf
(7:141), and Ibrahim (14:6-8).

Allah (#2) instructed Misi to tell the Children of Israel to
enter the Holy Land, which is Palestine — the promised land.
The Israelis rebelled against these orders, and hence, the Holy
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Land became forbidden to them. They thus had to endure an
exile, being geographically displaced from the time they left
Egypt with Mtsa (%¥) until the time he passed on. Afterward,
they crossed the Jordan River, settling in Jericho and its envi-
rons for a period of time. This narrative is recounted in Stirah
al-Ma'idah (5:20-26). During their desert exile Allah chronicles
in Surahs al-Bagarah (2:63-64) and al-A'raf (7:171) that a
mountain was lifted over these Children of Israel until it ap-
peared as a canopy over their heads, giving them the impres-
sion that it was on the verge of collapsing over them. Amidst
this unsettling tribulation, they were ordered to adhere to
Allah’s commands with all their heart, all their mind, and all
their determination, without complaints and without excuses.

17. Mtsd’s efforts with the Children of Israel were mostly in vain.

18.

19.

20.

With all the miraculous and paranormal events related to the
cow incident, which was covered in Stirah al-Bagarah (2:67-74),
the Children of Israel still could not respond to Allah’s power
presence as they should. Their hearts remained untouched —
as if they were stones or even more impenetrable than stone.
It also turns out that Muisa (%) was stung and scarred by the
Children of Israel: they accused him of a deformity (swollen
testicles) of which he was cleared, Stirahs al-Ahzab (33:69) and
al-Saff (61:5).

Misd (%) engaged the wealthy and overbearing Qartin with
unassailable arguments from scripture. The consequence of
Qartn’s social misbehavior turned out to be a quake that
buried him and his residence as well as the enemies of Mus4.
His story is introduced in Strah al-Qasas (28:76-83).

Misa (#%) had a very powerful and meaningful encounter
with a virtuous subject of Allah (&), Surah al-Kahf
(18:60-82).%

Allah (#2) has esteemed both Misa and Hartin (%), Surahs
Maryam (19:51-53), al-Saffat (37:114-122), and Ghafir
(40:53-54).3%
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Tyrants Survive by Downplaying God’s Authority

This backdrop into the life of Musa (%) is pertinent to easing into

the climate of this lesson. The laws revealed to Mis4 are, in a sense,

parallel to the laws revealed to Muhammad (). However, the
human experiences of the people of Misa were tumultuous, malad-
justed, and at times rancorous; hence the laws of Misd, even
though they contributed to a “civil culture,” were applied only at
limited times and places. This is because the dynamics between

Misd and the Children of Israel, which may be rounded out as fol-

lows, were for the most part contentious and combative,

1. Allah (&) rescued Musa from the deadly policies of Pharaoh
while he was still a baby. To save him, his mother placed him
in a floating basket on the river water. Then, as Allah willed
it, Misa (%) was returned to his biological mother so that she

may breastfeed him. This is how, even in seemingly intractable

circumstances, Allah’s will comes through on the wings of
mercy and care.

2. Masa (3%), who in later life would become a prime prophet
with an iron will, was brought up in the high culture of Egypt-
ian society, in the official “state” residence of Pharaoh.

3. Misa (%) left Egypt seeking asylum in another land on a “tip”
from a distant person. This initial exit from Egypt under
strained circumstances turned out to be for the better in the
long run: Musa4 first joined the family of Prophet Shu‘ayb (%)
through marriage and then himself became a prophet after re-
ceiving revelation from Allah (:#2). In hindsight, this trans-
formational change of the future was contingent upon that
word of advice to leave Egypt from an unsung man. This indi-
cates that confidence in Allah — as Misd had — will have
provided its return on investment, though it may come
through unknown and unpredictable channels.

4. There can be no impact or influence by superpowers upon in-
dividuals who place their trust and lodge their unconditional
confidence in Allah (:2); in particular, therefore, the power

and strength of Pharaoh and his elite could not harm Mus4

(%) in the least. Listen to the sharp exchange between Muisa
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and Pharaoh, who started off saying, “But I am sure that you,
O Mas4, are bewitched...” (17:101). After waiting patiently
through Pharaoh’s argument, Miuisd courteously replied in a
manner that only a prophet could,

Answered [Misi], “You know well that none but
the Sustainer of the heavens and the earth has be-
stowed these [miraculous power maneuvers] from
on high, as a means of insight [for you]; and, ver-
ily, O Pharaoh, [since you have chosen to reject
them] I think you are utterly lost!” (17:102).

5. Divine relief always follows times of heightened hardship. The
triumph of truth comes through after the standoff reaches its
climax. One of the productive insights into the lifelong
struggle of Musa (3£) was the moment when a person belong-
ing to the pharaonic elite, who had heretofore concealed his
conscience-laden confirmation of the truth, presented his case
in defense of Misa. At that moment, when Pharaoh was con-
templating his options against Muis4, this man, who at heart
was a follower of Musd, presented a point of view that
bolstered the divine argument being made by Miis4,

At that, a committed man of Pharaoh’s confidants,
who [until then] had concealed his faith, ex-
claimed, “Would you slay a man because he says,
“Allah is my Sustainer” — seeing, withal, that he
has brought you all evidence of this truth from
your Sustainer? (40:28).

6. No temporal force can counter the heart that has been touched
by Allah’s message; this is what gives people the courage and
fortitude to endure the inevitable consequences. The sorcerers,
when they were won over to Allah (:#2) and committed them-
selves to the message of Miusa (%), did not “factor in” what
Pharaoh would do to them in the way of harm and brutality.
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. Misa (3

7. Patience in the course of a struggle pays off. The Children of

[srael were patient as they were forced to persevere through
Pharaoh’s policies of killing their babies and sparing their
women; what followed was the “perfect relief,”

And [thus] your Sustainer’s good promise to the
Children of Israel was fulfilled as a result of their
patience in adversity; whereupon We utterly de-
stroyed all that Pharaoh and his people had
wrought, and all that they had built (7:137).

After this initial history of acrimony, the Children of Israel
were subjected to the ruthlessness of the imperialist Roman
Empire. As a result, their Temple was destroyed, and there-
after, they could never settle in a permanent way in Palestine.
At one time they had a limited jurisdiction of Jericho. They
subsequently moved toward Arabia and settled in Tayma),
Wadi al-Qur4, Fadak, Khaybar, and Yathrib. There they built
their communities and businesses, as well as their forts and
garrisons, in anticipation of the Messiah, whom they had a
sense would appear somewhere between the Hijaz in Arabia
and Palestine.

) demonstrated exceptional equanimity toward his
own people, the Children of Israel. In one instance, the
seniors of the Children of Israel came to him demanding to
see God with their own eyes; in another instance they out-
and-out worshiped a calf, but still Musa prayed to Allah (&)
for their forgiveness,

He prayed, “O my Sustainer! Had You so willed,
You would have destroyed them before this, and
me [with them]. Will You destroy us for what the
weak-minded among us have done? [All] this is
but a trial from You, whereby You allow to go
astray whom You will, and guide aright whom
You will, You are near to us: grant us, then, for-



Al-A'vaf:103-137 39

giveness and have mercy on us — for You are the

best of all forgivers! (7:155).

In the stretch of time or in the course of history it is important
in effect or meaning to understand Mus4 (%) in the context of the

rise and fall of established earthly powers,

And after those [early societies] We sent Miisa with Our
[power]| messages to Pharaoh and his elite, and they will-
fully turned an opportunity into oppression: and behold
what happened in the end to those spoilers (7:103).

This scenario begins by the message of Allah (&) being delivered
to Pharaoh and his royalty. It proceeds to the final decision of this
official upper class of society, as well as its deserved consequence in
their final destination in the world to come. These elitist officials
and their Pharaoh torchbearer flippantly dismissed Allah’s power
presentations (miracles) and turned a prospect of ultimate salvation
into procedures of discourtesy and policies of offensive activity. It
may be worth noting in this context that the word zulm is used in-
stead of kufr, which could be alluding to Pharaoh and his upper-
class officials having the power to turn their kufr into zulm. In
most, if not all, instances it is the exercise of power that translates
a theoretical objection to the truth into a concrete opposition to its
earthly representatives.

“And behold what happened eventually to those corruption-
ists.” Before thinking about what actually happens to such people
in the final analysis, note that these divine descriptions — spoilers,
corruptionists, or dysfunctionals — follow all people in power who
express their theoretical opposition to God, their argumentative re-
jection of His Prophets (¥&), and their attitudinal renouncement of
justice and equality. Life cannot come together in all its good com-
ponents except on the basis of truth and justice. The definition of
such truth and justice cannot be captured except with Allah’s guid-
ance and word. Usurpers of this fact, as they hide behind the facade
of artificial authority and pretended power, will argue to the end
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and fight to the finish against Allah’s authentic authority and His
precise power. They, by the very malfeasance of habituating them-
selves to ruling over people, know that if they were to concede
Allah’s authority they will have to concede His power.

The willful exercise of power with the objective of oppressing
others is what they are good at, but proficiency at wrongdoing, es-
pecially in the area of power and wealth, is what Allah’s prophets
came to correct. And so, were they to accede to Allah’s power pre-
rogative, their basic proficiency would be meaningless. Thus, to
hold on to their business of power as well as their power of business
they put up a battle royal against Allah’s value system and system
of rules. In essence, this is what destroys societies and causes the
collapse of civilizations. Liberation in the true meaning of the word
comes when man no longer regards czars, emperors, monarchs, and
moguls to be necessary. Any person possessing concentrated power
and excessive authority, who subjects people to his will and diktat
to the exclusion of God and His authority and power, has joined
the retinue of expired mufsids, all of whom had their own ways of
stringing out their ungodly policies and anti-godly procedures.

People in Power Do Not (Peacefully) Give Up Their Privileges

And Misa said, “O Pharaoh! Verily, I am an apostle
from the Sustainer of all the worlds, so constituted
that I cannot say anything about Allah but the truth.
I have now come to you with a clear evidence from
your Sustainer: let, then, the Children of Israel go
with me!” Said [Pharaoh], “If you have come with a
sign [of power], produce it — if you are a man of
truth!” Thereupon [Miséa] threw down his staff, and
lo! it was a serpent, plainly visible; and he drew forth
his hand, and lo! it appeared [shining] white to the be-
holders. The elites among Pharaoh’s people said, “Ver-
ily, this is indeed a sorcerer of great knowledge, who
wants to drive you out of your land!” [Said Pharaoh],
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“What, then, do you advise?” They answered, “Let
him and his brother wait awhile, and send to all cities

heralds who shall bring before you every sorcerer of
great knowledge” (7:104-112).

This is a defining moment indeed. It is the moment that many of
today’s “Islamists” run away from, and that others want to befuddle.
[t is also a moment that is misread and misinterpreted by the erst-
while speakers in many sections of today’s Islamic movement. In
essence, this is the moment when Allah’s prophet and people face
off against the deniers of Allah (&

2). This is the moment when
there is a standoff between affirming Allah and His power and
denying God and His power. This is when the two opposing forces
crystallize around Allah the Sustainer on one side, and God being
anything but sustainer,

And Misa said, “O Pharaoh! Verily, I am an apostle
from the Sustainer of all the worlds, so constituted
that I cannot say anything about Allah but the truth.
I have now come to you with a distinct validation from

your Sustainer: let, then, the Children of Israel go
with me!” (7:104-105).

Some status-quo da'ls are going to have to pay close attention.
The words of the Qur’an are, “O Pharaoh!” Mus4 (%) did not say,
“Your majesty” or “Your excellency” or any of these other titles used
by the “second-hand” Islamists of today. The words “Your majesty”
or “Your excellency” are expressed by individuals who do not honor
the full majesty and the full excellency of Allah (). Mus4, as
should all committed Muslims, spoke to Pharaoh with a superior
psychology — in a way that beams with confidence, to tell him the
truth. The truth itself needs a psychology that can express it
without jitters or flutters. Besides, this encounter is about the most
important element in the survival of societies: Allah’s legitimacy
and power. So Musd said to Pharaoh, “Indeed, I am an apostle
from the Sustainer of all the worlds...” This would mean, and
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Pharaoh understood this better than some Muslims nowadays, that
Pharaoh has no authority and no power. Indirectly, this was a
verbal slap in the face of his majesty.

“I am such that I cannot say anything but the truth. I have
come to you with confirmation from my Sustainer.” And for this
reason he was an apostle who found within himself the truth about
Allah and could only express that truth without “cutting corners”
or “playing games.” When he said he was an apostle from the Sus-
tainer of the worlds, he was not joking, and he was not pretending.

In the liveliness and practical intent of this truth, Musa (%)
asked Pharaoh to release the Children of Israel from his legal
bondage, from his civic order, and from his den of slavery so that
they may settle in a land of freedom and a domain of justice. In
man’s state of nature, as Allah (#2) created and intended man to
be, the Children of Israel were His subordinates. They need not be,
nor could they be the subordinates of Pharaoh himself. Man cannot
have two overlords or masters, especially if they are giving him con-
flicting directions; he cannot obey two chiefs and conductors; he
cannot yield to two deities and divinities. Once a man becomes a
subject and subordinate of Allah, he cannot be a subject and sub-
ordinate of someone else. Pharaoh, who was getting away with his
imposed authority on the Children of Israel, now had to come to
terms with Moses’ words of truth that the Sustainer of all the
worlds, all the peoples of the world, and all life-forms is Allah, the
Sustainer of the universe. This, in effect, put an end to Pharaoh’s
jurisdiction over the Children of Israel.

This realignment of man the subordinate to God the only au-
thority is in essence and in practice the true liberation of man from
all temporal power and tyranny. When man no longer feels inferior
to the higher classes of society, he no longer owes obedience to a
counterfeit government. When man is finally free to be Allah’s, the
interests of a particular class are annulled, the customs of a peculiar
culture are nullified, and the government of man is replaced by the
governance of Allah (i&2). Laws that are generated by Allah cannot
reconcile with laws that are formulated by man. Allah’s laws are
fair, equitable, and just, while man’s laws are biased, unreasonable,
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and corrupt. In light of this profound understanding of man’s rela-
tionship with God the Lawgiver, God the Sovereign, and God the
Authority there may be individuals who are striving to honor this
potentially acceleratory relationship with Allah, but there cannot
be a society called “Islamic” when this society owes its allegiance,
its obedience, and its status of rights and duties to a legal system
that is not rooted in revelation. No person can live within Allah’s
din while simultaneously caged by a man-made legal system. A non-
scriptural ruler and a legal system incompatible with scripture ren-
ders its citizens and civil servants outside the pale of iman and
Islam. For this reason Miusd (%) sought the freedom of the
Children of Israel — away from the din of Pharaoh. This is why
Mis4 asked Pharaoh to “let my people go,”

O Pharaoh! Verily, I am a messenger from the Sustainer
of all the worlds, so constituted that I cannot say any-
thing about Allah but the truth. I have now come to
you with a clear evidence from your Sustainer: so let

the Children of Israel go with me! (7:104-105).

The prelude to all this is Allah’s authority and what follows is man’s
obedience to that authority, and no one else’s.

Pharaoh and his elite were not absentminded of the implica-
tions of this standoff. They, like the rulers of today, understand a
threat to their authority when they hear one, the more so when
they hear of Allah’s authority to which man has a natural gravita-
tional inclination. This Pharaoh and the men around him sensed
the national security threat that Mtsa (¥%) and his message had be-
come. This was more than just a coup; this was not some expected
change of administration, or a foreign threat. This was, in its
essence, a liberation movement that could win over the oppressed
people and cause a radical, far-reaching, and permanent change of
society, that could delegitimize the rule of Pharaoh and his
governors altogether and into the future. What, then, was left for
Pharaoh to do? And so he painted Musd (%) as a liar, thereby
trying at first to discredit the prophet’s character. In effect, Pharaoh
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was saying, “Do you mean to tell us you are God’s courier? Come
now. What is your tangible proof?”

“Said [Pharaoh], ‘If you have come with a sign [of power],
produce it — if you are a man of truth!”” This was an attempt by
Pharaoh to damage the reputation of Miis4 (3), meaning that if he
was unable to produce a material demonstration of his power rela-
tionship with God, then he could be declared a phoney and a pre-
varicator, and his pretense would have come crumbling down. But
Miis4 was ready for the challenge,

Thereupon [Miisa] threw down his staff, and lo! it was
a serpent, plainly visible; and he drew forth his hand,
and lo! it appeared [shining] white to the beholders
(7:107-108).

This must have stunned Pharaoh. Miisd’s cane all of a sudden, in
front of Pharaoh’s own eyes, was turned into a snake. There was no
doubt that something unusual and drastic had just occurred. Then,
as if that was not enough, Musd’s darkly pigmented hand glowed as
he took it out of his pocket — a visibly white and gleaming hand
with nothing artificial about it. This glow could not have been at-
tributed to some disease or syndrome. And then when Musa put his
hand back into his pocket, it returned to its original dark-skinned
color. Quite honestly, this was an undisguised miracle. There, in
plain daylight, was evidence that Miisd was a prophet from Allah
(#2), the Sustainer of all forms of life and populations.

But did Pharaoh and his elite succumb to the facts? Did they
acquiesce to Musd’s radical message! Did they accede to the
authority of the world’s Sustainer? And if so, what, then, would re-
main of Pharaoh’s palace, his throne, his crown, and his government?
What would become of all the officials, the bureaucracy, and the
employees who ran his system and dispensed his orders? What would
all this pharaonic pomp and pride, hierarchy and system mean if the
new social order has Allah as its only and exclusive authority?

The historically buried fact that is resurrected here in this
Book of truth is that if Allah (&

2) is the Sustainer of all varieties
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of life and of all habitats of life, then He rules. His law is the law of
the land. And no other mortal being should be in a position to give
orders and to determine standards and laws for the rest of society. If
Allah is the ultimate and designated lawgiver then Pharaoh and his
power structure become meaningless, because they are not in con-
formity with God, or in other words, they are in malformation con-
cerning Him. The rule of rules that has been entombed under an
official version or an establishmentarian interpretation of history is
that once people acknowledge Allah as their deity He becomes
their authority. People cannot have a God who has no authority
over their lives. If He is their Sustainer, then their job is to listen
and obey. But once a pharaoh or any of his equivalents assume the
role of authority, then they become the deities of people. Occupying
the highest office of earthly power and secular authority in the land
is — whether acknowledged or not — as good as constituting a
supreme being. This arrangement of affairs (din) becomes the insti-
tution that expresses belief in this particular system. In this rela-
tionship between people and ruler, the people belong to their ruler
in a legal way that casts aside their attachment to Allah.

One of the basic truths of life is that people in power will not
easily give up their hold on power. Concentrated powers and super-
powers do not acquiesce to this fact without some form of coercion.
They do not and will not relinquish their powers without difficulty.
Pharaoh and his pecking order understood the stakes very well.
They immediately caught the gist of what Musa (%) was saying.
And to deflect from this all-important issue they pursued a diver-
sionary tactic, accusing Miisa of being an incomparable wizard,

The elites among Pharaoh’s people said, “Verily, this
is indeed a brilliant wizard, who wants to drive you
out of your land!” [Said Pharaoh], “What, then, do
you advise?” (7:109-110).

At least they were frank enough to skip to the impending conse-
quences of the existential disagreement. The unpublicized difference
between Pharaoh and Miisa () was so significant that it would re-
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sult in one of the two sides being geographically dislocated. If this
was presented in the terminology of today’s political discourse,
Misd’s argument against Pharaoh was nothing less than what
Pharaoh would consider an attempted coup; and what Mus4 and his
followers would call a revolution.

If people were to free themselves from inherited political con-
cepts or from traditional power influences they would have to con-
cede some very basic facts. First, all this earth belongs to Allah
(). All peoples on this earth belong to Allah. And once Allah’s
standards and strictures gain man’s confidence, those who are in
power will lose their positions and forgo their status. In this return
to man’s God-given state of nature the powermongers and the
megalomaniacs will find they have no line of work and no
grandness attending it. With a popular affirmation of Allah’s sover-
eignty and authority the mortal usurpers thereof will become super-
fluous, not to mention their echelons and power structure.

Pharaoh in communicating with Masa (%%) could not have
been better acquainted with this fact. From the ancient Egyptian
pharaohs to the current American presidents, they all know what
it means to bring back God’s authority into the people’s lives. Even
the primitive and nomadic man on the scorching surface of a
barren Arabia understood Muhammad’s message encapsulated in
the affirmation of commitment to Allah (&2): la ilaha illa Allah
(there is no deity/authority except for Allah). In this regard, one of
these nomads commented, “This is an affair that is detested by the
kings.”*7 This affair of course concerns the de-authorization of man
and the re-authorization of God. Another Arabian commenting on
this radical transformation said to the Prophet (£), “Then, the
Arabians and the non-Arabians are going to do war against you.”?*8

From the honest-to-goodness expressions of straightforward
people, anyone who listens to this divine message knows that the
subject matter is a radical one. And Allah’s substance targets those
who are guilty of high crimes and misdemeanors — the occupants of
the highest offices of power be they Egyptian, Arabian, American,
or whoever. Moses (%) was communicating the d1V1ne message at a
time when God’s words were not being “filtered” or “spun” by gov-
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ernments. The ruling class knew instinctively and intellectually that
there cannot be two gods in one temple and that there cannot be
two or more authorities in one land. The God that belongs in the
temple of the land is the same God who belongs in the land of the
temple. If there is only One God, then there is only One Authority.
In today’s world though, the regimes of secularism and the establish-
ments of kufr are living on borrowed time because this hidden fact
will eventually catch on and people who have been systematically
excluded from God’s authority and power will assert their God-
given nature and declare one day Allah’s one and only authority.

This is the subtext of the conversation between Pharaoh and
his elite; they were in a quandary about next steps when presented
with the demonstration of divine power by Musa (%%). This is why
they said, “For sure, he [Moses] is a mastermind wizard who
wants to have you leave your land; so what do you counsel?”
This led to a resolution of sorts,

They [the elite] answered, “Let him and his brother
wait awhile, and send to all cities heralds who shall
bring before you every sorcerer of profound knowl-

edge” (7:111-112).

This was a time when Egypt was teeming with these sorts of people.
The temples in Egypt abounded with individuals who had these
types of skills. It appears that the temples and its custodians were
the centers of any art that invoked supernatural powers. In estab-
lishmentarian religions, religions of paganism, and non-scriptural
creeds, there seems to be a relationship between religious doctrine
and magic.

At this point, the decision at the highest level of the Egyptian
government was to give Muisa (%) a respite; and in the meantime
there would be a “national” effort to pool together all the talents
and skills that could undo the officially fabricated sorcery of Mus4.
And then, when Miisa would face off against the most skillful sor-
cerers in the land, the issue would finally be settled. One thing of
note that can be said about Pharaoh is, at least, he tried to put
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Mis4 to a public test; this is quite unlike the pharaohs of today who
have no second thoughts about waging wars against scripture-
bearers and scripture-communicators.

Representing that scene in today’s words, it can be said that
the Egyptian superpower of that time pooled together as a matter of
national security its best and its brightest in this art. These were
paranormal professionals as well as religious figures, whose combined
effort would merit a great reward from their government,

And the sorcerers came to Pharaoh [and] said, “Verily,
we ought to have a great reward if it is we who
prevail.” Answered [Pharaoh], “Yes, and verily, you
shall be among those who are privy to my inner circle”

(7:113-114).

Such religious and “miracle” professionals are known to be at the
beck and call of their governments and regimes. It is this class of re-
ligious mercenaries who give legitimacy to anti-scriptural govern-
ments any time these governments are threatened by the truth and
the bearers of that truth. This has been a permanent feature of
those who leverage their “religious” knowledge to defend anti-
Godly regimes. These “religious” functionaries serve to win over
popular support for the tyrants, who in turn, pay them handsomely
for their services. For all practical purposes, tyrannies gain legitimacy
in the name of religion largely because such religious types are the
ones who normalize “the divine right of kings.”

Pharaoh not only gave them his word that they would be com-
pensated generously, but as an added incentive, that they would
enter into his inner circle and be on retainer for future services.
Unfortunately for Pharaoh and his sorcerers, they were too deluded
by their own power to realize that this was not a matter of the para-
normal, the extrasensory, or the magical. This was going to become
a showdown between them who represented hocus-pocus and
Moses (3%) who represented the unmistakable power of Allah (&
— the power that cannot be wielded through the influence of sor-
cerers or tyrants.
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In the lead-up to this state-organized spectacle, these sorcerers
appeared very self-assured about their upcoming performance and
comfortable with the expected remuneration. To them, the extra
bonus of becoming the trusted associates of Pharaoh was “a dream
come true,” as with all whose sense of personal validation comes
out of the approval of kings. When the moment finally arrived,
they defiantly addressed Musa (%), challenging him to throw
down his staff. However, what was about to happen, even though
the immediate moment did not divulge it, was going to be to their
benefit. The reward they were about to receive would dwarf all of
what they had contemplated could come from Pharaoh,

They said, “O Moses! Either you shall throw [your
cane first], or we shall [be the first to] throw.” He an-

swered, “You throw [first]” (7:115-116).

In contrast to their own self-appraisal of their skills, repute, and
celebrity, Muisd (3%) did not seem to care about their status,
prestige, and numbers. He said, “You throw [first],” demonstrating
how convinced and poised he was in what would ultimately win
the day.

As these sorcerers had the ability to strike anxiety and trepi-
dation into the hearts of the viewers, Muis4 (¥%) himself may have
been surprised to see what they were capable of,

And when they threw down [their staffs], they cast a
spell upon the people’s eyes, and struck them with
awe, and produced mighty sorcery (7:116).

When Allah (2), in the words of this Qur’an, says that they
“...produced mighty sorcery” it must have been a sight to behold.
This créme de la créme of the sorcerers had the capacity to
manipulate the visual sensation of the viewers — “sahart a‘yuna
al-n@s: they performed magic on the eyes of the people” —
causing their hearts to beat with alarm and tension, amazement and
shock. This sorcery of theirs not only took the hearts of the
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audience into a state of agitation and suspense, it also had its
moving effect upon Musd (%) himself, as he is known to have felt

fear on the occasion,

Said [the sorcerers], “O Moses! Either you throw
[your staff first], or we shall be the first to throw.” He
answered, “No, you throw [first].” And lo! by virtue
of their sorcery, their [magic] ropes and staffs appeared
to him to be moving rapidly: and in his heart Moses be-
came apprehensive. [But] We said, “Fear not! Verily,
you are higher [in rank] than they are [in this stand-
off]!” (20:65-68).

However, Pharaoh and his elites, not to mention the bedazzled
spectators, were in for a surprise — a surprise that would not be
misconstrued by the sorcerers,

And [then] We inspired Moses, “Throw down your
staff!” — and lo! it swallowed up all their deceptions:
whereupon the truth was established, and vain was
proved all that they had been doing. And thus were
they vanquished there and then, and became utterly
humiliated (7:117-119).

This demonstrates how the batil dazzles and entrances public
opinion for a brief time, when people begin to think it has won the
day, and will keep winning forever. But this batil cannot hold its
own when the haqq unfolds; all of its previous shock and awe dissi-
pates like a bursted bubble and its flare-up suddenly flares down.
The haqq emerges as the champion with a depth of confidence and
a range of motion that convincingly strikes down all false state-
ments, false beliefs, and false presentations, “The truth took its
course... And thus was invalidated all that they [the sorcerers]
were doing.”

With their hubris deflated, these sorcerers, who had come in
with the reputation of being the best of the best, had gone in the
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span of one brief moment from the heights of overbearing pride to
the depths of utter disgrace, “And thus were they vanquished
there and then, and became altogether humiliated.”

All this notwithstanding, it was one thing to humiliate
Pharaoh’s minions, but to humiliate the king of kings himself was
yet another thing in and of itself,

And down fell the sorcerers prostrating themselves
[and] exclaiming, “We have come to commit [ourselves]
to the Sustainer of all the worlds, the Sustainer of
Moses and Aaron!” (7:120-122).

The sorcerers commissioned by Pharaoh were the final word on the
paranormal, magic, and the black arts. They knew it when they saw
it. But, on seeing what Miisa (3%) did they knew immediately that
he was not a magician, a sorcerer, or an illusionist. What Mtisa (%)
did and what they saw was no trick or sleight of hand — it was the
real thing. They acknowledged that they could never do what they
saw Moses do. And so, being honest to themselves and their profes-
sion, they immediately expressed their fealty to Moses.

Here, though, Pharaoh and his tyrannical class of people found
it impossible to understand how this could happen, how these spir-
itualists and performers could turn around in a matter of moments
to join Moses (%). Tyrants think they have conditioned and con-
trolled people for so long that these people will never be able to
break loose from their control and command. They cannot under-
stand that people’s hearts are between the hands of the Most Gra-
cious, and should He will it, the same people who were His enemies
yesterday will be His adherents tomorrow. Pharaoh was aghast at
this turn of events. How could the very sorcerers whom he himself
had screened subsume themselves to the Sustainer of the universe,
the Sustainer of Moses and Aaron, when just a few minutes ago they
were unanimous in their effort to cancel Moses and all his claptrap
about a Sustainer of all the worlds? Pharaoh, the typical tyrant that
he was and that he represents today, would not give in as he toiled
on to preserve his power structure and absolute control,
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Said Pharaoh, “Have you come to believe in him
before I have given you permission? Behold, this is in-
deed a plot you have cunningly devised in this [my]
city in order to drive out its people hence! But in time
you shall come to know [my revenge]: most certainly
shall I cut off your hands and your feet in great num-
bers, because of [your] perverseness, and then I shall
most certainly crucify you in great numbers, all to-

gether!” (7:123-124).

This is how people with absolute power speak and behave. They
think they have power over not only what people do but what they
think about right and wrong, and about commitment. And in this
vein, when Pharaoh said, “You [sorcerers] commit yourselves to
Moses before I grant you permission to do so,” he felt he had the
power over someone’s heart to respond to the truth once recognized.
As in other instances, Pharaoh and those like him have it all
wrong. When the truth jumps out at you, as it did here, there is no
time to ask or plead; you yield to the will, authority, and power of
Allah (&) without equivocation. No one can suppress the attach-
ment to Allah when it comes on, even someone as seemingly pow-
erful as Pharaoh.

Pharaoh was not about to let go without a struggle replete with
threats of pain and torture. Pharaoh, so full of his own ego, was
blinded to the truth even as it was pounding on his senses. Pharaoh,
like all dictators and power maniacs, was attached to his throne,
glued to his crown, and cemented to his mansion. He did not want
to part with all these perks of power. This was the psychology that
incriminated the sorcerers who had turned to Musa (%%), “Behold,
this is indeed a plot you have cunningly devised in this [my] city
in order to drive out its people hence!” In another rendition of the
same conversation in Stirah TaHa, Pharaoh says, “Verily, he [Moses]
must be your master who has taught you magic!” (20:71).

By now the issue had reached the point of no return. Musa
(%) wanted a society and a system that acknowledges Allah as the
Sustainer and Lord of all habitats, environments, and populated
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areas. This attribution of authority to Allah (&) is what scares au-
tocrats and democrats. God’s just rule means the end of their op-
pressive rules. They know they can only continue to rule so long as
God is excluded from the public domain. They absent God and
present themselves as the legitimate authorities and the legitimate
rulers over their societies. People become their flock instead of
God’s flock. This fact is so clear to the tyrants but so unclear to the
masses. Mis4 came to clarify it, and Pharaoh and his elite undoubt-
edly understood what Mitisd was trying to achieve. But when their
handpicked sorcerers went over to Musd, they were more scared
than ever before. Because of the fear of losing his entire corrupt
setup, Pharaoh proclaimed his dire and ruthless threat,

But in time you shall come to know [my revenge]:
most certainly shall I cut off your hands and your feet
in great numbers, because of [your] perverseness, and
then 1 shall most certainly crucify you in great num-

bers, all together!” (7:123-124).

These are the words of jeopardized dictators whose inner self
is being revealed as they threaten those they consider to be
enemies. The vocabulary of insecure autocrats is peppered with
ominous intimidations of the kind everyone has heard: “We will
persecute our adversaries,” “we will liquidate our enemies,” “we will
finish off our opposition,” or “we will ‘take out’ those hostile forces,”
etc. It was not enough for Pharaoh to openly defy Musa (3); cor-
respondingly, he had to brutally penalize the sorcerers for their new
conviction and associated behavior. He threatened to mistreat,
maim, and mutilate them for their treachery. Despots and dictatorial
powers usually have no rationale or public appeal to make their
case; this is why they turn to abuse, affliction, and anguish. The
validation of how empty such emperors really are comes from their
resorting to force when their capacity to reason things through falls
short in the presence of those who are demanding justice. When
their propaganda tools are no longer doing the job, they revert to
whacking, lashing, and murdering.
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The human mind and heart, once attached to Allah (&), will
not cave in to declarations of an intention to inflict harm. Once in-
dividuals and societies are joined with Allah, they rise above a
tyrant’s bluster. These are the moments in life when principle
defeats fear and when truth trumps tyranny. There is no cost-bene-
fit-analysis psychology in this standoff. Those who are committed
to Allah stand on principle. If a moment in life presents itself
where a person has to prove his strong commitment by adhering to
the truth in the face of death or torture then the core truth will say
its word and emerge yet stronger, even as the painful waning mo-
ments are but a minor detail of a life that has come to affirm the
Creator’s authority and power.

They answered, “Verily, unto our Sustainer do we
turn — for you take vengeance on us only because we
have come to believe in and commit to our Sustainer’s
messages [of power] as soon as they came to us. Our
Sustainer! Pour down on us patience in adversity, and

have us expire in a state of surrender unto You!”

(7:125-126).

This demonstrates the efficacy of a commitment to Allah
(&2). The commitment relationship by these men to Allah would
not permit them to bow down to Pharaoh again. They were ready
for a new way, a journey to Allah with all the composure and con-
solation attending it, “They said, ‘Certainly, we are reverting to
our Sustainer.””

This is the difference between a nation of people who will do
anything and everything to please the status quo sultan and the
community of committed Muslims who live and die for their prin-
ciples. If committed Muslims were to look for short cuts, compromise
their principles as circumstances would dictate, or live in dual-per-
sonalities, then who would become Allah’s word and the Prophet’s
model “in the flesh”?

To be sure, the day-to-day impasse between Pharaoh and his
likes on one side and Miisa (%) and his likes on the other side ul-



Al-A'vaf:103-137 55

timately ends up with the instruments of state and government
power coming down hard upon the few and the faithful. However,
those who are “coupled” with Allah (i), meaning they are always
in His company, will not beg the goliath government and the titan
tyrant for amnesty or mercy. Rather these committed and courageous
companions of the Almighty turn to Him and ask Him for fortitude
and discipline within such trying times of opposition to the
imperial pharaoh. What is more important than anything else is to
remain loyal and faithful until the final moment in life, “Our Sus-
tainer! Shower down on us patience and have us die in a state of
surrender to You.”

No material power on earth has ever been able to face down
the consolidated human expression of commitment to Allah (&
This is the culmination of faith. Tyrants in their moment of power
intoxication think they can control people’s hearts like they
control their bodies. These power-inebriated imperialists think
their rules and laws, which they have applied for so long to the bod-
ies of their populations, also hold sway over their spirits; but they
miscalculate, especially when they have to start dealing with
people who belong less to them than to Allah. In fact, when
people’s hearts long for Allah (&), incline toward Him, and expect
a return to Him, these others are all but powerless.

This was one of the most telling turning points in human his-
tory. Pharaoh and his regime were on one side and Mus4 (¥%) and
the new religious professional class of Egyptians who saw the light
were on the other side. This was a turnabout of strategic import in
the history of man on earth. In this standoff, principle outflanked
the allurements of life, man’s willpower overcame his body’s pain,
and man defeated Satan.

Principle triumphing over power is the true meaning of free-
dom, not the phoney secular guarantees of freedoms that amount to
so much ink on paper. Where is the freedom in today’s world to
speak to the pharaoh in the White House the same way Moses (3)
spoke to his counterpart? The defenders and promoters of the Euro-
American West flaunt their so-called freedom of assembly. They say
that the people have a right to congregate for the discussion of
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public questions and to organize into political parties or pressure
groups for the purpose of influencing public policy (the right of as-
sembly does not authorize meetings designed to accomplish an
illegal purpose or those that lead to a breach of the peace or resist-
ance to lawful authority). They say that freedom of assembly is
guaranteed by the First Amendment to the US Constitution and
state constitutions in the United States. In addition, the US
Supreme Court has ruled that the due process clause of the 14th
Amendment protects the individual’s freedom of assembly against
infringement by state governments.**”

The 21st-century version of Pharaoh’s Egypt indicates that in
a democratic society, the people must have the right to meet freely
in peaceable assemblage to consider public questions. This right is
closely related to freedoms of speech and of petition. All act as a re-
straint upon legislators and other public officials. Civil rights protest
movements and mass demonstrations for peace, disarmament, and
environmental safety have put the right of assembly to severe tests
because of the potentials for violence and civil disobedience.’®

The other song in this noisy orchestra of verbally assured free-
doms in the Euro-American West is freedom of association. And that
they say is the right to organize for political, religious, or other
social purposes. The US Constitution makes no mention of
freedom of association, but it is implicit in guarantees of freedom of
speech, assembly, and religion.?!

The American people are noted for being organization-
minded; many Americans belong to several organizations. The
right of association has received much attention because of laws
passed to curtail the activities and rights of alleged subversive or-
ganizations and their members, and various efforts to impede the
activities of civil rights groups promoting desegregation. Such laws
have been attacked in some quarters as imputing guilt by association,
since members of a group may not necessarily subscribe to all its be-
liefs or actions. Persons do not, however, have the right to organize
in order to accomplish “illegal” aims. The courts have not,
however, permitted any limitations to be placed upon lawful
groups. The right to associate is recognized as essential in a demo-
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cratic society since generally an individual can accomplish more
with a group than by acting alone. In the social and economic are-
nas, the US Supreme Court has held that when women are denied
access to the business contacts and civic activities that characterize
membership in male-only private clubs, states and cities may ban
sex discrimination by such clubs without violating the right of as-
sociation of men.’¢’

The Euro-American West loudly trumpets its freedom of the
press, which they say is the right to publish and disseminate infor-
mation without prior restraint, subject to penalties for abuse of the
right. Abuses include libel, obscenity, incitement to crime, contempt
of court, or sedition. Freedom of the press is protected by the First
and 14th Amendments to the US Constitution and by all state
constitutions. Major contemporary problems have involved censor-
ship of books and movies for alleged obscenity, restraints on com-
munist publications, governmental secrecy, and the difficulty of
safeguarding both freedom of the press and a fair trial.’*3

Chapter and verse on the issue says that a free press is
essential to a free society, particularly as it relates to the dissemi-
nation of political information. The US Supreme Court has nar-
rowly restricted any efforts at political censorship and has permitted
wide latitude to criticize public officials. In dealing with obscenity,
the courts have had difficulty in developing a formula to identify
this abuse. The conflict between a free press and a fair trial
involves a clash between two essential rights. The problem arises
from the difficulty of holding a trial free from bias when press,
radio, and television publicize details of the crime and the trial. In
1980, the US Congress enacted legislation (to reverse the Supreme
Court’s decision in Zurcher v. Stanfor Daily, 1978) to prohibit
unannounced searches of newsrooms or other organizations engaged
in First Amendment activities.>*

In this supermarket of Western freedoms, there is the now
ubiquitous freedom of speech, which is the right to speak without
prior restraint, subject to penalties for abuse of the right. Abuses in-
clude slander, obscenity, incitement to crime, contempt of court, or
sedition. By virtue of the First and 14th Amendments to the US
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Constitution and state bills of rights, neither the national govern-
ment nor the states may abridge the right of freedom of speech.’®

In this well orchestrated symphony of freedoms, freedom of
speech is impossible without the right to disseminate ideas. Gener-
ally, the courts have treated the guarantee liberally. With regard to
the advocacy of communist doctrine, the courts have distinguished
between mere advocacy of abstract doctrine and conspiratorial ad-
vocacy. Antiwar protests and the civil rights movement have also
tested American tolerance for dissent. For the most part, the courts
have protected the peaceful expression of unpopular ideas, including
the right to “symbolic speech” such as picketing or the wearing of
protest insignia. Freedom of expression has also been extended to
commercial advertising and to the arts. In placing limitations on
freedom of speech, the courts have attempted to apply such
concepts as “clear and present danger” to determine whether a
given situation justifies restriction.?®

Pharaoh, once proven to the public as nothing more than an
ordinary human being who cannot measure up to the power and
authority of the Sustainer of all the worlds, regressed into the
threats that are recorded in the above ayat. The same warmongering
sentiments apply to the Egypt of the 21st century and to the
resident pharaoh in the White House. In an editorial published
three days after the 9/11 false-flag attacks, the Washington Post
newspaper, an echo chamber of the sitting pharaoh’s “inside the
beltway” elite, called for the suppression of democratic and civil
rights, and the permanent transformation of US domestic and for-
eign policy,

[I]f replying to that attack is truly to become an organizing
principle of US policy, as we believe it should — if the
United States is to undertake the difficult and sustained
campaign against those who threaten it — then neither
politics nor diplomacy can return to where they were...
This is most of all true as Congress and others discuss the
possible need to sacrifice privacy, freedom of movement,
or other liberties to the needs of domestic security.*¢
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Summarizing the wide array of repressive measures being pushed
through the US government to silence domestic dissent, interna-
tional human rights lawyer Michael Ratner — a US constitutional
expert and Skelly Wright Fellow at Yale Law School — records that,

... rights that we thought embedded in the Constitution
and protected by international law are in serious jeopardy
or have already been eliminated...

[t is no exaggeration to say we are moving toward a
police state. In this atmosphere, we should take nothing
for granted. We will not be protected, nor will the courts,
the Congress, or the many liberals who are gleefully
jumping on the bandwagon of repression guarantee our
rights... The domestic consequences of the war on ter-
rorism include massive arrests and interrogation of immi-
grants, the possible use of torture to obtain information,
the creation of a special new cabinet office of Homeland
Security, and the passage of legislation granting intelli-
gence and law enforcement agencies much broader pow-
ers to intrude into the private lives of Americans. Recent
new initiatives — the wiretapping of attorney-client
conversations and military commissions to try suspected
terrorists — undermine core constitutional protections
and are reminiscent of inquisitorial practices... the war
on terrorism also means pervasive government and
media censorship of information, the silencing of dissent,
and widespread ethnic and religious profiling of Muslims,
Arabs, and Asian people. It means creating a climate of
fear where one suspects one’s neighbors and people are
afraid to speak out.’®8

“Since September 11th, we have seen one blow against the
Constitution after another,” notes Francis A. Boyle, Professor of In-
ternational Law at the University of Illinois at Urbana-Champaign

College of Law. He adds,
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What we've seen, since September 11, if you add up
every thing that Ashcroft, Bush and their coterie of fed-
eralist society lawyers have done here, is a coup d’état
against the United States Constitution... Recently,
we've had Ashcroft saying that he had, unilaterally, in-
stituted monitoring of attorney-client communications
without even informing anyone — he just went ahead
and did it, despite the Fourth Amendment [to the US
Constitution] ban on unreasonable searches and seizures
without warrant and the Sixth Amendment right to rep-
resentation by counsel.?®

About 1,200 people were detained under the criminal investi-
gations into the attacks. Yet the US Department of Justice com-
pletely failed to build a case against a single prime US suspect. By
November 15th, 2001, US federal authorities had to admit that
they had not found any evidence that any of the over 1,200 people
facing indefinite detention had any sort of role in the 9/11 attacks.
Indeed, numerous legally binding constitutional and international
treaties have been sidestepped or worse, completely violated. Pro-
fessor Boyle went on to say,

We are becoming a banana republic here in the United
States, with “disappeared” people, which was the phe-
nomenon that we all saw down in Latin American dic-
tatorships in the 1970s and 1980s, with the support, by
the way, of the United States Government...

We don’t know where they are or the conditions
under which they are being held. We have no idea
whether they have access to attorneys. We do know one
of them died, under highly suspicious circumstances,
while in custody. There have been reports that he was
tortured to death... Clearly aliens here are entitled to the
protections of the due process clause of the Fifth Amend-
ment, as well as to the Article III (Section 2, Clause 3)
basic constitutional rights in criminal cases, including in-
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dictment, trial before a federal district judge or jury,
[rights relating to] venue and things of that nature.’™

Robert B. Reich, secretary of labor under the Clinton admin-
istration, further commented,

I'm surprised there hasn’t been more of an outcry. The
president is, by emergency decree, getting rid of rights
that we assumed that anyone within our borders legally
would have. We can find ourselves in a police state step-
by-step without realizing that we have made these com-
promises along the way.’"!

Meanwhile, the US Justice Department planned to “round
up” and interrogate some 5,000 men primarily of Middle Eastern
background who entered the US legally in the few years after 9/11.
The Department of Justice, alongside the FBI, also considered the
use of torture as an approved US policy against detainees who exert
their right to remain silent. The Washington Post reported that the
US government was seriously considering the use of “pressure
tactics, such as those employed occasionally by Israeli interrogators,
to extract information” from persons in their custody.’”?

A 1998 report by the Israeli human rights organization, B'Tse-
lem, found that Israeli interrogators “routinely use torture” against
Palestinians. Illegal practices included in this are isolation, sleep
deprivation, psychological torment and direct physical force in-
cluding beatings, kickings, violent shaking, painful shackling, and
use of objects designed or used to inflict extreme pain. Such inter-
rogations usually span months. Human rights groups confirm that
Israeli torture against detained Palestinians is often so severe as to
result in death during custody.’”

Professor Boyle observes, “When will the FBI, and the CIA,
and the National Security Agency start to turn these powers, which
they have under the Ashcroft police state bill, against American
citizens? Clearly, that will be the next step.”?” Indeed, the extent
to which the public has been goaded into accepting massive sup-
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pression of civil rights was particularly illustrated when US
Attorney General John Ashcroft announced that critics of the
Bush administration’s measures were fear-mongers “who scare
peace-loving people with phantoms of lost liberty [and] aid terror-
ists.” Apparently, John Ashcroft believes that people who adhere to
the wisdom of the US founding father Benjamin Franklin — that
liberty must not be sacrificed for the sake of security — are support-
ers of terrorism.>”

Boyle’s concerns are corroborated by the Bush administration’s
actions. The USA PATRIOT Act (Uniting and Strengthening
America by Providing Appropriate Tools Required to Intercept and
Obstruct Terrorism Act, USAPA), signed by President George W.
Bush about six weeks after the 9/11 attacks, has

...given sweeping new powers to both domestic law en-
forcement and international intelligence agencies and
have eliminated the checks and balances that previously
gave courts the opportunity to ensure that these powers
were not abused... Most of these checks and balances
were put into place after previous misuse of surveillance
powers by these agencies, including the revelation in 1974
that the FBI and foreign intelligence agencies had spied
on over 10,000 citizens, including Martin Luther King,

as noted by the San Francisco-based electronic Frontier Foundation
(EFF), an organization that defends civil liberties in the realm of
new technologies.’?

The USA PATRIOT Act has paved the way for the abuse of
civil liberties at the whims of US agencies. Among the measures

imposed by the USAPA are the following,

... The government may now monitor the online activi-
ties of innocent Americans, and perhaps even track what
websites you read, by merely telling a judge anywhere in
the US that the spying could lead to information that is
“relevant” to an ongoing criminal investigation. The
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person spied on does not have to be the target of the in-
vestigation. This application must be granted and the
government is not obligated to report to the court or tell
the person spied upon what it has done.

...[The] FBI and CIA can now go from phone to
phone, computer to computer without demonstrating that
each is being used by a suspect or target of an order, or
even specifically identifying the person targeted. The gov-
ernment may now serve a single Title III wiretap, FISA
wiretap or pen/trap order on any person or entity nation-
wide, regardless of whether that person or entity is named
in the order. The government need not make any showing
to a court that the particular information or communica-
tion to be acquired is relevant to a criminal investigation.
In the pen/trap or FISA situations, they do not even have
to report where they served the order or what information
they received. The EFF believes that the opportunities for
abuse of these broad new powers are immense...

Just as the domestic law enforcement surveillance
powers have expanded, the corollary powers under the
Foreign Intelligence Surveillance Act [FISA] have also
greatly expanded, including general expansion of FISA
authority. FISA authority to spy on Americans or foreign
persons in the US (and those who communicate with
them) increased from situations where the suspicion that
the person is the agent of a foreign government is “the”
purpose of the surveillance to anytime that this is “‘a sig-
nificant purpose’ of the surveillance.”3”’

In a detailed point-by-point rebuttal, US Representative Den-
nis Kucinich harshly criticized the USA PATRIOT Act as a direct
contravention of the US Constitution. Before questioning the
Act’s constitutional implications, he asserted,

[W]e must challenge the rationale of the PATRIOT Act.

We must ask: why should America put aside guarantees
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of constitutional justice? How can we justify in effect
canceling the First Amendment and the right of free
speech, the right to peaceably assemble? How can we jus-
tify in effect canceling the Fourth Amendment, probable
cause, the prohibitions against unreasonable search and
seizure! How can we justify in effect canceling the Fifth
Amendment, nullifying due process, and allowing for in-
definite incarceration without trial? How can we justify
in effect canceling the Sixth Amendment, the right to
prompt and public trial? How can we justify in effect
canceling the Eighth Amendment which protects against
cruel and unusual punishment?

We cannot justify widespread wiretaps and internet
surveillance without judicial supervision, let alone with
it. We cannot justify secret searches without a warrant.
We cannot justify giving the attorney general the ability
to designate domestic terror groups. We cannot justify
giving the FBI total access to any type of data that may
exist in any system anywhere such as medical records and
financial records.

We cannot justify giving the CIA the ability to tar-
get people in this country for intelligence surveillance.
We cannot justify a government that takes from the peo-
ple our right to privacy and then assumes for its own op-
erations a right to total secrecy.’’®

[t also seems that measures designed to expand the powers of
the government over the American people are being pursued in
tandem with attempts to decrease public understanding of the uses
to which government power is put. At the beginning of November
2001, two members of the US House of Representatives’ Committee
on Government Reform wrote to President George W. Bush ex-
pressing their dismay at the President’s sudden change to the exec-
utive order governing the release of presidential records. Bush’s new
executive order “contains provisions that could drastically restrict
public access to important records.” It even went so far as to allow
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“the sitting President to withhold the records of a former President,
even if that President wants those records released.” It further “re-
quires the public to show a specific need for a document before it is
released.” The letter from the Congressional Committee on Gov-
ernment Reform goes on to note,

These provisions clearly violate the intent of law. The
Presidential Records Act was passed by Congress to assure
full public access to Presidential records after a reasonable
interval of time. The goal of the law is the orderly and
systematic release of records — not the indefinite sup-
pression of these historical documents. We are particularly
concerned that the Executive Order tries to rewrite the
Act by withholding records that are part of the delibera-
tive process... The Executive Order violates the intent of
Congress and keeps the public in the dark.’”

In the secular mind or in the public un-briefed mind on intel-
ligence matters, why such extraordinary, anti-democratic steps were
introduced at this time in a country claiming to be engaged in the
defense of democracy and freedom on behalf of civilization, is hard
to imagine, unless one knows his history and therefore knows how
ancient and modern pharaohs act. Pharaoh yesterday and the pres-
ident today have their own notions about violating the intent of
law, indefinitely suppressing presidential records, bypassing the in-
tent of congress or parliament, and generally keeping the public in
the dark.

Indeed, discussing the implications of President Bush’s new
executive order, the Guardian specified,

The US president, George [W.] Bush, last night signed an
executive order that allows either a past or sitting presi-
dent to block access to White House papers, a move that
has angered historians, journalists and former president
Bill Clinton... Under the terms of Mr. Bush’s order, any
sitting or former president could veto the release of pres-
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idential papers... [T]he order would also mean that Mr.
Bush’s personal papers detailing the decision-making
process in the current war on terrorism could remain se-
cret in perpetuity.’®

The Bush administration’s increasing opposition to public
oversight over the policies of governmental and intelligence agen-
cies was manifest in its response to a US Congressional subpoena
exploring abuses in the Boston FBI office around mid-December,
2001. President George W. Bush blocked the inquiry, of course
bringing up the pertinent question as to what the FBI had to hide.
The Boston Globe reported,

President Bush yesterday [12-16-2001] invoked executive
privilege to block a Congressional subpoena exploring
abuses in the Boston FBI office, prompting the chairman
of a House committee to lambaste his fellow Republicans
and triggering what one congressman said is the start of
“a constitutional confrontation.”

“You tell the President there’s going to be war be-
tween the President and this committee,” Dan Burton,
the Indiana Republican who heads the House Govern-
ment Reform Committee, told a Justice Department of-
ficial during what was supposed to be a routine
pre-hearing handshake. “His dad was at a 90 percent ap-
proval rating and he lost, and the same thing can happen
to him,” Burton added, jabbing his finger and glaring at
Carl Thorsen, a deputy assistant attorney general who
was attempting to introduce a superior who was testifying.
“We've got a dictatorial president and a Justice Depart-
ment that does not want Congress involved... Your guy’s
acting like he’s king.” The searing tone continued for
more than four hours from Republicans and Democrats,
liberals and conservatives. All objected to the order
Bush signed Wednesday and made public yesterday. It
claimed executive privilege in refusing to hand over
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prosecutors’ memos in criminal cases, including an in-
vestigation of campaign-finance abuses, saying doing so
“would be contrary to the national interest.”
Committee members said the order’s sweeping lan-
guage created a shift in presidential policy and practices
dating back to the Harding administration. They com-
plained also that it followed a pattern in which the Bush
administration has limited access to presidential historical
records, refused to give Congress documents about the
vice president’s energy task force, and unilaterally an-
nounced plans for military commissions that would try
suspected terrorists in secret. Representative William D.
Delahunt, a Quincy, MA[ssachusetts] Democrat and for-
mer district attorney, said, “This is the beginning of a
constitutional confrontation. In a short period of time,
this Department of Justice has manifested tendencies that
were of concern to Senate members during the confirma-
tion hearings for John Ashcroft as attorney general.”*%!

Indeed, measures spearheaded by US Attorney General John
Ashcroft are now in place designed to block access to public records
available under the US Freedom of Information Act (FOIA, 1974).
The San Francisco Chronicle described the Act as “one of our
greatest democratic reforms,” allowing

...ordinary citizens to hold the government accountable
by requesting and scrutinizing public documents and
records. Without it, journalists, newspapers, historians
and watchdog groups would never be able to keep the
government honest. [It allows the public] to know what
our elected officials do, rather than what they say... Yet
without fanfare, the attorney general simply quashed the
FOIA... rather than asking federal officials to pay special
attention when the public’s right to know might collide
with the government’s need to safeguard our security,
Ashcroft instead asked them to consider whether “insti-
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tutional, commercial and personal privacy interests”
could be implicated by disclosure of the information.?%?

Even more disturbing, the Chronicle reported the Justice Depart-
ment’s new policy of blocking FOIA requests, citing the depart-
ment’s official notice to that effect and explaining its implications,

[Department of Justice official notice]: “When you care-
fully consider FOIA requests and decide to withhold
records, in whole or in part, you can be assured that the
Department of Justice will defend your decision unless
they lack a sound legal basis or present an unwarranted
risk of adverse impact on the ability of other agencies to
protect other important records.”

...When coupled with President Bush’s Nov. 1 ex-
ecutive order that allows him to seal all presidential
records since 1980, the effect is positively chilling...
[H]alf the country is also worried that the government
might use the fear of terrorism as a pretext for protecting
officials from public scrutiny.

Now we know that they have good reason to worry.
For more than a quarter of a century, the Freedom of In-
formation Act has ratified the public’s right to know
what the government, its agencies, and its officials have
done. It has substituted transparency for secrecy and we,
as a democracy, have benefitted from the truths that
have been extracted from public records... [A] sample of
the revelations made possible by recent FOIA requests
[shows that]... none of them endanger the national secu-
rity. It is important to remember that all classified docu-
ments are protected from FOIA requests and unavailable
to the public.

Yet these secrets have exposed all kinds of official
skullduggery, some of which even violated the law. True,
such revelations may disgrace public officials or even re-
sult in criminal charges, but that is the consequence —
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or shall we say, the punishment — for violating the
public trust.

No one disputes that we must safeguard our national
security [even at the expense of civil liberty]. All of us
want to protect our nation from further acts of terrorism.
But we must never allow the public’s right to know, en-
shrined in the Freedom of Information Act, to be sup-
pressed for the sake of official convenience.’®

Professor Walden Bello has described the resultant situation
quite well,

The war against terror knows no borders, so the war at
home must be pursued with equal vigor. September 11
was Pearl Harbor II and the Bush administration tells
Americans that they are now in the midst of total war
like World War II. Not even the Cold War was presented
in such totalistic terms as the War against Terror...

Laws and executive orders restricting the rights to
privacy and free movement have been passed with a
speed and in a manner that would have turned Joe Mc-
Carthy green with envy. The United States is only nine
weeks into this war, observes David Corn in The Nation,
but already legislation has been passed and executive or-
ders signed that establish secret military tribunals to try
non-US citizens; impose guilt by association on immi-
grants; authorize the attorney general to indefinitely lock
up aliens on mere suspicion; expand the use of wiretaps
and secret searches; allow the use of secret evidence in
immigration proceedings that aliens cannot confront or
rebut; destroy the secrecy of the client-lawyer relationship
by allowing the government to listen in; and institution-
alize racial and ethnic profiling.’%

The 9/11 attacks thus provided exactly the sort of “truly mas-
sive and widely perceived direct external threat” to “fashion a con-
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sensus on foreign policy issues” at home — as envisaged by Zbig-
niew Brzezinski — that would be essential to justify an open-ended
“war on terror” designed more specifically to firmly establish
American control over Eurasia, thus consolidating US global
hegemony, with Afghanistan constituting the necessary stepping
stone. The ruthlessly jingoistic mood whipped up in the aftermath
of 9/11, lending the US a new-found freedom to restructure the
world order as it wishes, without obstruction or dissent, was cap-
tured in Time magazine,

America is no mere international citizen. It is the domi-
nant power in the world, more dominant than any since
Rome. Accordingly, America is in a position to reshape
norms — how? By unapologetic and implacable demon-
strations of will.?®

This issued from the following background of “rage and retribution,”
as detailed in an 11th September Time editorial by Lance Morrow,

For once, let’s have no fatuous rhetoric about “healing.”
Healing is inappropriate now, and dangerous. There will
be time later for the tears of sorrow. A day cannot live in
infamy without the nourishment of rage. Let’s have rage.
What'’s needed is a unified, unifying Pearl Harbor sort of
purple American fury — a ruthless indignation that
doesn’t leak away in a week or two... Let America
explore the rich reciprocal possibilities of the fatwa. A
policy of focused brutality does not come easily to a self-
conscious, self-indulgent, contradictory, diverse humane
nation... American needs to relearn... why human nature
has equipped us all with a weapon... called hatred.?¢

Three months later, the imperialistic, indeed, almost fascist
undertone of these sentiments was disclosed by William Pfaff in an
article for the International Herald Tribune. Pfaff observed,
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The world begins 2002 in a situation without precedent
in human history. A single nation, the United States,
enjoys unrivaled military and economic power, and can
impose itself virtually anywhere it wants...

Even without nuclear weapons, the United States
could destroy the military forces of any other nation on
earth. If it should so choose, it could impose complete so-
cial and economic breakdown on almost any other
state... It seems to many Americans and others that the
United States is already potentially head of a modern
version of universal empire... The West always took for
granted that it provided the universal norm, and that the
rest of the world would eventually have to conform to
Western standards and beliefs. Its conviction of superior-
ity began in religion... In recent years, even the Ameri-
canization of global popular culture has seemed to many
to presage a coming Americanization of global political
and economic values. Americans themselves have always
believed that American society represents what is best
and most advanced...

The fundamental issue of the next two to three
decades will inevitably be how the United States employs
the amazing power it now exercises. Before September
11, the country was already close to a universality of in-
fluence and even domination of international society
that no previous empire ever possessed. It lacked the po-
litical will to impose itself. September 11 supplied that
will. Intrinsic to the quality of an empire is whether it is
imposed culturally, as well as militarily and economically.
If it is to succeed, acquiescence, if not conversion, is re-
quired on the part of the elites who are potential citizens
of the empire.’¥’

Recalling the 9/11 attacks befits the discussion here because
the impact of that event on the public as channeled through the
media and the government is equivalent to the impact of a whole
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class of professionals around Pharaoh changing sides — from
Pharaoh to Misa (3%). This was Pharaoh’s Pearl Harbor. It was
Pharaoh’s 9/11. Hence, he had to use all the public imagery
available at the time to whip up a national hysteria against Moses
and the Children of Israel. And so it was with Pharaoh as it is with
today’s American dictators and European despots: freedoms are
nice platitudes but they are expendable lest people discover life’s
true Authority, man’s true Sovereign, and society’s true Sustainer.
The only difference between the catalytic event in ancient Egypt
and 9/11 (or Pearl Harbor) is that in the case of the pharaoh in
Washington, his elites may have induced the event by which they
tried to abort the potential of a grand discovery of Islam and a mass
recognition of God as humanity’s salvation. But the law of unin-
tended consequences caused both the iconic Pharaoh of times past
and his contemporary likeness to come to terms with the fact that
it is Allah (2) who manages how things unfold and not them.

In establishing a parallel between the “national security
threat” during Pharaoh’s reign and that during the current reign of
his counterpart in Washington, note that Pharaoh clearly realized
the national security of his regime was threatened when a profes-
sional class he endorsed converted en masse to the side of Mus4.
The Sustainer of Moses and Aaron (%

&) was no longer a theoretical
God up in heaven; He was now a popular rallying point who had
the potential of overthrowing Pharaoh’s regime in the near future.
Today, this is also the case with the ever expanding Islamic move-
ment that received a much needed shot in the arm from the Islamic
Revolution in Iran. Before anyone else, the pharaoh in the White
House and his elites in the deep state composed of intelligence op-
eratives, media functionaries, corporate titans, think-tank policy
wonks, and military generals realized that the greatest existential
threat to their existence and the simultaneous lifting of the “iron
curtain” they have imposed on the masses comes not from commu-
nism, Marxism, a free-market China, or anyone else, but from the
consolidation of the committed Muslims around Allah’s authority
and His final Prophet’s mission to leave a just world for man. It has
been said before and it bears repeating: authoritarian rulers know
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they cannot continue with their secular laws when people discover
their heavenly God — a God of justice on earth and good will to-
ward men. When people discover and affirm this God of justice,
the authoritarians of self-rule, self-interest, and self-centeredness
will crash in humiliation.

The other important observation herein concerns the profes-
sional class of people around Pharaoh, who, once they found out and
confirmed the power and authority of Allah (&), knew they had to
honor this new-found principle. They realized that nothing could ir-
ritate and infuriate Pharaoh more than their commitment and hon-
oring of Allah’s authority and power. And what transpired in
Pharaoh’s time is reflected by what is happening in the present day.
With all the Zionist mainstream media-projected antipathy against
Islam and Muhammad (22), perhaps the hardest and potentially
most perilous choice one could make in an Islam-antagonistic world
is to decide to become a Muslim. Yet, unlike the gains Christian mis-
sionary work is making among the unlettered and the starving who
do not have the luxury to know better, it is the principled smart peo-
ple — the literate, the activists, the mathematicians, the scientists,
the truthful journalists, the professors, the experts, and their ilk —
that are becoming Muslims despite all the incessant public negativity
that is blasted into the airwaves about Islam. Smart people, when
they apply their intelligence to a world they know could be better
and more equitable to all humanity, are “turned on” by the Qur’an:
the Qur'an challenges them, provides answers, and removes doubt
in a way that the secular world has been deficient and inadequate.
They are seeking a principled authority because they are fed up with
temporal secular authorities in the visage of Uncle Sam, whose “val-
ues” are only concerned with gaining wealth and retaining power.
This has not gone unnoticed by the pharaoh in Washington, hence
his ferociousness in attacking any social consciousness or public as-
semblage that is remotely Islamic in nature, and his bottomless well-
spring of vitriol against the public and historical persona of that
consciousness: Muhammad (42).

For those who are having problems understanding the “sub-
version” of Moses (%), they need only to look around today and
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watch how the superpowers in the world are calling Muslims terror-
ists, radicals, and subversives. The only thing that sets Muslims
apart from the followers of other religions is the Islamic commitment
to Allah’s justice and equality that can only come from His
authority and power. Muslims who are true to their faith and trust
in Allah (:#) cannot accord to any ruler the authority of God, or
any portion of it, because what belongs to Allah is His and not any
king’s or president’s.

Today’s anti-scriptural power bloc, with all the information
available to it and the technological means to project its culture,
preempted a mass conversion of people to scripture by contriving
its stage-managed war on terror against the up and coming Islamic
populism. To see a coming day when they have no power and no
authority, when power and authority are referred to the almighty
Creator, annoys and vexes them to no end.

Deification of Man Leads Inevitably to Concentration of Power
The next portion of this lesson moves into the clandestine thoughts
of power usurpers and authority supplanters. Their back-room dis-
cussions concentrate on the band of people who uphold scripture
and try to give currency to its core meanings. Even though Miusa
() initially had only a few people with him, the illegitimate au-
thorities would not stop harassing them, to such an extent that the
latter became scared of how bleak their future may turn out to be.
The narratives about Miisd (%%) in the Qur’an demonstrate that the
thought of Miisa and his numerically inferior numbers leaving Egypt
without Pharaoh’s permission deeply shook his collaborators and
henchmen. Pharaoh’s anger disrupted his mental balance such that
he began to think that he was the disadvantaged one. Hence he had
to do something to bring back the aura of his pomp and pride,

And the elites among Pharaoh’s people said, “Will you
allow Moses and his people to spread corruption on
earth, and to [cause your people to] forsake you and
your gods?” Pharaoh replied, “We shall slay their sons
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in great numbers and shall spare [only] their women:
for, verily, we hold sway over them!” (7:127).

In Pharaoh’s mind the contest was not about whether or not
he or God is the deity. Rather, it was about the identity of the au-
thority on earth: him or God. The Qur’an contains no words about
any encounter in which Pharaoh claimed to be the creator, or in
which he asserted power and authority in the cosmos or in the
world of the unknown. What is known, however, is that he
occupied the position of ultimate civic authority over his own peo-
ple, and by doing so he blurred or diminished God as authority in
that realm. The people he held sway over through the institution
of slavery, the Children of Israel, were aggrieved and violated. This
is what happened to the people in Egypt under Pharaoh and that is
what will happen to any people in the world who designate their
own pharaohs to rule in disregard to Allah’s absolute authority and
preponderant power presence.

The Egyptian people did not worship Pharaoh per se. They
had their own gods and Pharaoh may have had his own gods as
well, “And... will you allow Moses and his people... to [cause
your people to] forsake you and your gods?” These Egyptians
though were Pharaoh’s subordinates in the political, civil, and
social sense of the word. They had no license to veto his orders or
to annul his commands. He ruled, and he ruled with an iron fist.
And because Pharaoh had them on his legal leash they were his
subjects, and not the subjects of Allah (:&2).

Allah’s authority is the bedrock of His transcendency, high
quality, and favorable position over man. If any human being tries
to assume this divine trait, then he imposes his superficial status
through the instruments of state power over others, that is, his own
population. Conforming to Allah (:&2) — ‘ibadah — means that this
relationship of authority and power ought to be placed where it be-
longs: Allah is man’s authority and the only real power for him to
recognize, and man is expected to honor this perfection and benev-
olent dominance of Allah. People who accede to laws formulated by
other people become the latter’s subordinates and conform to them.
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A corroborating @yah in this insightful Scripture says, “They desig-
nated their rabbis and monks as lords to the exclusion of Allah”
(9:31). When ‘Adi ibn Hatim al-Ta’i, who was a Christian on his
way to becoming a Muslim, exclaimed upon hearing this ayah, “O
Messenger of Allah! They did not conform to them [the rabbis and

i

monks].” To this, the Messenger of Allah (£) replied,

Yes [they did]. For they [the rabbis and monks] made
[secularly] lawful what is [scripturally] unlawful, and they
made what is [scripturally] unlawful to be [secularly] lawful.
And these people followed [their regulations and laws]. That
is how they conformed to them.?%8

As mentioned in this correct Qur’an, Pharaoh at one point
did refer to himself as a deity, “I know of no other deity for you
except me” (28:38). This would have to be understood in the con-
text of Pharaoh extending his power position on earth into his au-
thoritative status. A more extensive rendition of what he said to his
people at the time is provided by other ayat,

And Pharaoh issued a call to his people, saying, “O my
people! Am I not in possession of the Egyptian domin-
ion; and these rivers flow beneath me — can you not
see! Am I not better than this [Moses] who is pathetic,
and who is barely visible? If only a golden bracelet
were cast upon him or had he come in the company of

angels?” (43:51-53).

This was Pharaoh’s impression of his majesty: the comparison be-
tween his affluence and the paucity of Misa (3&). In swaying public
opinion, Pharaoh was calling on the people to look at him and his
wealth, status, and prestige, and then to compare that to Moses and
his scarcity, resignation, and unpopularity. And so with the force of
this argument he added, for good measure, that with this being the
case he (Pharaoh) knows of no other human who qualifies to be im-
mortal or a deity except him. This was a sneaky way of him saying
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that if the lawgiver must be the deity, then they should consider
him to be their deity.

“Are you [Pharaoh] going to leave Moses and his people to
diffuse corruption on earth, while he dismisses you and your
deities?” Naturally, from a secular and anti-divine point of view,
any groundswell of support for Moses (3¢) was tantamount to cor-
ruption and troublemaking on earth. Since the major ramification
of Miisd’s message was the delegitimization of Pharaoh and his
power structure, the latter perceived Moses as a subversive. Pharaoh
began to think along the lines of what today might be called an “In-
ternal Security Act” — an act designed to place subversive scrip-
turalists and other “God-only” groups under tight surveillance and
rigid control. Such enactments are designed to outlaw any conspir-
acy, peaceful or violent, that has as its purpose the establishment of
a foreign-controlled government in the land. In the contemporary
Muslim-majority world, especially draconian governments establish
subversive Activities Control Boards that identify (and target)
scriptural “action” groups and “fronts,” requiring such groups to reg-
ister with the chief of justice, to list their officers and members, to
release financial records, and to catalog any printing equipment
under their control. Publications of these organizations are generally
labeled as “subversive” or “Islamic” propaganda. Infiltrated fraterni-
ties lose all rights under such excessively authoritarian measures.
Individual members of any of these groups are not allowed to hold
office in a state-sponsored religious organization, obtain a passport,
or work in any public office; they are also barred from going to any
military facilities. National security measures of this nature broaden
the scope of espionage and sedition laws while narrowing immigra-
tion requirements for the purpose of exclusion and prevention,
thereby providing for the deportation of scriptural strangers, unas-
similated Islamic types, and equivalent oddballs. Further provisions
have established procedures for detention of suspected saboteurs in
an emergency as it might develop.

With every passing day after its first encounter with Moses
(%), Pharaoh’s royal establishment in Egypt became more and
more certain that Moses’ program of social justice was fundamentally
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incompatible with Pharaoh’s system; the two could not coexist. In
the minds of Pharaoh and his elite, the irreconcilability between
the two was becoming dangerous and deadly.

Pharaoh could get away with his nonsensical “logic” because
he was standing on a pyramid of centuries and generations of
“dumbing down” his own people. His military and security apparatus
had everything and everyone under tight control that whatever
Pharaoh said immediately became the social standard as well as the
law of the land, “And he [Pharaoh] took his people lightly... for,
in fact, they were a degenerate people” (43:54). The fact of the
matter is that Pharaoh would not have been able to undervalue his
people had they decided to throw off his yoke and live a life of
justice and equality wherein Allah (&) is the Sovereign, the Su-
perior, and the Sustainer. Peoples committed to Allah cannot be so
easily dismissed in the manner Pharaoh did with his own people.
People with dignity and self-respect will revolt against any “laws”
and “standards” that violate those of the Almighty.

Pharaoh, knowing his own people would not budge from their
secure perch on the fence, duly perceived Miisa (3) — a man of
conviction and action — and the Children of Israel as an
existential threat to his political power and economic structure.
Therefore his savage statements were only a natural extension of
the new constriction he was feeling, “He [Pharaoh] said, ‘We will
kill their children and spare their women; and we are in a
position to subdue them.”” The Children of Israel had already suf-
fered terribly during the period in which Moses was born. This
same baby-killing policy was put into effect at that time. And it was
Pharaoh and his partners in crime who were responsible for these
macabre activities,

Verily, Pharaoh had reached a high status [of glory] on
earth as he divided its people into classes and factions.
He overpowered a proportion of them while he killed
their sons and spared their women: he was, by any
measure, one of the mufsids (28:4).
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Pharaoh’s regime was not unique by any means; rather it is a
metaphor, and hence the word pharaoh in this ayah can just as easily
be replaced by caesar, czar, king, president, or prime minister, in short,
by the title of anyone who behaves in the manner of Pharaoh.
When Musd (3) was speaking to his people, reminding them
of Allah’s presence and their duty of being patient against all odds,
he was trying to get them to understand that transformational
change happens on Allah’s watch and not on theirs, that power
leveraged in their favor would happen when He Himself decides.
And if anything, Allah’s decision is based less on something
arbitrary than on their readiness and preparation, which is generally
achieved through struggle, fortitude, and hardship — that is, with
a very heavy dose of tagwd. Therefore, through these tempering
stages of a maturing social taqwd, Musa put up with all their com-
plaints, still praying to Allah (&) for their deliverance and salva-
tion. What Mus4 realized and they did not is that the earth itself is
on a historical course of reverting to the leadership of the oppressed

who affirm Allah’s (&

22) authority and power,

[And] Moses said to his people, “Turn to Allah for
aid, and have patience in hardship. Verily, all the earth
belongs to Allah: He gives it as a heritage to such as
He wills of His subjects; and the future belongs to
people conscious [of Allah’s power presence]!” [But]
they [the Children of Israel] said, “We have suffered
hurt before you came to us and since you have come
to us!” [Moses] replied, “It may well be that your Sus-
tainer will destroy your foe and make you inherit the
earth: and thereupon He will behold how you act”

(7:128-129).

Prophets are in the company of Allah () more than they
are in the company of their own people and society. Here, Muis4
(%) relates to his own people words that come from a conscience
cultivated by thoroughgoing communion with Allah. This is where

everyone should be, because it is the only secure and inspiring lo-
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cation to be in — especially when there are fierce governments and
ruthless regimes on the warpath against the scripturally committed.
The power of these governments and states is all transitory. It will
expire, no doubt. When the Sustainer of the heavens and the earth
decides to terminate these pharaohs and their ilk, they will be gone
post haste. And the future awaits those who had kept their rapport
and good “fellowship” with Allah. Whatever time that may take is
irrelevant. In the meantime no doubt should ever find a bridgehead
to a committed Muslim’s heart and soul. Never.

The Children of Israel, on the other hand, as their historical
character confirms, are a different animal altogether: they remain,
as always, ill-humored, hot-tempered, and bad-natured, “They
said, “‘We were harmed before you [Moses] came to us and after
you came to us.”” In effect, they were saying to Moses (&) that he
did not make a difference; they were at a loss before he showed up
and they remained at a loss even with his command. But Moses did
not give up on them;he tried his best to influence them in a
positive way, to nudge them in the right direction, and to induce a
change in their whining disposition,

[Moses] replied, “It may well be that your Sustainer will
destroy your enemy and make you inherit the earth: and

thereupon He will behold how you behave” (7:129).

Miuséa wanted the Children of Israel to be the mediators of Allah’s
will on earth. Divine social laws are in need of human beings for
enactment. People qualify for this role only when they conform to
#2) and try not to run away from Him. Some of these social
laws may apply in a negative way, especially when the conformity
to Him is weak or nonexistent. If people turn against God, then He
will turn against them. There is no “special relationship” here,
“And thereupon He will see how you conduct yourselves.”
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Natural and Social Laws Work Together in an Integrated System
This historical-cum-contemporary lesson now enters into its final
scene, concentrating on the consequences Pharaoh and his elite
will have to endure for the injustice and persecution they themselves
instigated. Misd’s trust and hope are now validated as the ominous
outcome awaiting Pharaoh and his close advisers arrives. At this
point, the earth relieves itself of a megalomaniacal and vainglorious
Pharaoh. The patience of the Children of Israel did, in fact, “pay
off”: Pharaoh and his confidants got what was coming to them.

#2) never fails. Pharaoh had multiple opportunities to make
amends, to “straighten up his act,” or to simply climb down from his
heights of hubris, but he proved himself incapable of doing so; and
thus approached the day of earthly reckoning,

And most certainly We overwhelmed Pharaoh’s inti-
mates with drought and scarcity of fruits, so that they
might take it to heart. But whenever good fortune
alighted upon them, they would say, “This is [but] our
due”; and whenever affliction befell them, they would
blame their evil fortune on Miisa and those who fol-
lowed him. Oh, verily, their [evil] fortune had been de-
creed by Allah — but most of them knew it not. And
they said [to Misa], “Whatever sign [of power] you
may produce before us in order to cast a spell upon us
thereby, we shall not trust you!”

Thereupon We let loose upon them floods, and
[plagues of] locusts, and lice, and frogs, and [water
turning into] blood — distinct signs [all]; but they glo-
ried in their arrogance, for they were people lost in sin.
And whenever a plague struck them, they would cry,
“O Miis4, pray for us to your Sustainer on the strength
of the covenant [of prophethood] He has made with
you! If you remove this plague from us, we will truly
believe in you, and will let the Children of Israel go
with you!” But whenever We removed the plague from
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them, giving them time to make good their promise,
lo!, they would break their word.

And so We inflicted Our retribution on them, and
caused them to drown in the sea, because they had
given the lie to Our [power] messages and had been
heedless of them; whereas to the people who [in the
past] had been deemed utterly low, We gave as their
heritage the eastern and western parts of the land that
We had blessed. And [thus] your Sustainer’s good
promise to the Children of Israel was fulfilled in result
of their patience in adversity; whereas We utterly de-
stroyed all that Pharaoh and his people had wrought,
and all that they had built (7:130-137).

Pharaoh had the opportunity to try to make good on his
threats. He pursued his national security interests in his own “logi-
cal” way. In the process he killed the male babies, causing the
women left behind to bear the social stigma of trying to survive on
their own without a generation of men to become their husbands.
Misd (%) and these crushed people, the Children of Israel,
endured and persevered through this harsh life. For the most part,
they did not lose hope in Allah’s will through these dark days of of-
ficial repression. Certainly, they may have teemed around Mius4,
having their aberrational moments of disappointment with him,
but overall they pulled through this social trauma. In the end, their
patience through adversity clarified what was at stake: two distinct
and diametrically opposed sides emerged — the side of Misd versus
the side of Pharaoh, the commitment to Allah (&) versus
rejection of Allah, and the material power of Pharaoh versus the
moral power of Musa. The naked power of governments eventually
gives way from abjection and attrition when the power of heaven is
unleashed at the proper time.

“And most certainly did We overwhelm Pharaoh’s people
with drought and scarcity of fruits [low yields of agricultural pro-
duce], so that they might take it to heart.” This was meant to be
the first warning to a “power-driven society.” What was once a
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climate friendly country turned into an arid expanse — a climatic
zone in which potential evapotranspiration (the maximum loss of
water, given an unlimited supply) exceeds precipitation. Geographers
use an upper limit of 250 mm/10 in of annual rainfall to define the
zone, which is found between latitudes 15 and 30 degrees north and
south of the Equator. Most of the world’s hot deserts are found in the
arid zone. Climates of the world are not static; they can and do shift.
In this context, the climate shift was related to social policies and
governmental decisions. Could Egypt have been forced by its official
and entrenched social injustice policies into a climate deviation?
Could the desertification of certain parts of the world have been
brought about by God-defying designs and power-centered political
programs, as was the case in Pharaoh’s Egypt? Was there a hint in the
desertification of Egypt that preceded the collapse of that civilization?
Environmental degradation of arid and semi-arid areas through
over-cultivation, overgrazing, deforestation, and bad irrigation prac-
tices are symptoms of a greater problem that resides at the nexus of
destructive social policy and natural catastrophe. The desertification
of a region in the world at some historical-social juncture can be at-
tributed to changing climatic patterns that themselves are related to
man’s political and economic clash with the divine directives re-
vealed to him. The land loses its fertility, and is no longer able to
support its population. The problem is worsened in many regions by
climatic instability (particularly drought), by rapidly-growing popu-
lations, and by cash cropping, which reduces the area available for
the production of food crops for the local population.

When meteorological data begins to show there is a serious
climate change that will have devastating effects on a particular so-
ciety, and when that runs concurrent to this society being overrun
by a predatory anti-scriptural government, it becomes the official
policy of such a government to keep silent on “acts of nature”
closing in on it. Even in today’s highly advanced and technologically
accomplished societies none dare tread the lines between climate
changes and governmental policy and laws. The long-term prevail-
ing weather conditions in a region are contingent on the human
conduct within that region.
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There are a number of different schemes for dividing the Earth
into climatic regions, the majority of which are based on a combi-
nation of indices of mean annual temperature, mean monthly tem-
perature, annual precipitation totals, and seasonality. The climate
of a place is influenced by several factors. Latitude determines the
amount of solar radiation received, with the greatest in equatorial
regions and the least in polar regions. Elevation affects both tem-
perature and precipitation; mountainous areas are generally cooler
and wetter. Locations close to the sea or large bodies of water mod-
erate temperature; continental areas are generally more arid and af-
fected by greater extremes of temperature. Aspect is of local
importance; in the northern hemisphere, south- and west-facing
slopes are warmer than north- and east-facing slopes. The scientific
study of climate, describing and attempting to explain climatic dif-
ferences from place to place, is known as climatology.’®

In today’s world there is or should be enough information to
alert the public conscience about pending changes in climate pat-
terns. The scientific study of global atmospheric processes — the
receipt of solar radiation, evaporation, evapotranspiration, precip-
itation, and the determination of, and changes in, atmospheric
pressure (and, therefore, wind) — should alert those who are
living within a God-defying system of a potential disaster on the
horizon. Meteorology is generally concerned with the short-term
processes (that is, hours and days rather than months and seasons)
operating in the troposphere and mesosphere, which are the at-
mospheric layers of the Earth’s weather systems. Satellites are now
the main source of meteorological data, the first purpose-built de-
vice being the American Tiros I, launched in 1960. The data is
used for weather forecasting, and in meteorological and climato-
logical research.’®®

The problem with separating “church from state” is that it bi-
furcates the two bodies of information available to man — the
scriptural body represented by this accurate Qur'an and the
scientific body represented by the “facts” and “discoveries” that be-
long to the secular world — both of which are supposed to be syn-
ergistic, instead of at odds. This unhappy separation of the two puts
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humanity in a position of vulnerability as it traverses the course of
civilizational eras without utilizing the full spectrum of integrated
information available to it. Why secular governments do this
should be well understood by now: they get rid of God so that they
can impose their own unjust authority over the rest of humanity.
But why scholars of this Scripture fail to direct attention to this
synchronicity between revealed information (facts) and discovered
information (facts) boggles the mind.

Climate and atmospheric changes, and weather patterns are
not freak occurrences of nature, as some would like to say. They
are a serious reflection of how social strategies and governmental
policies can strain nature to the point of violent eruption.
Informed and thoughtful scripturalists know this to be the pending
godly social law taking its course. Pharaoh and his class of
scientists could not see it coming. They were so engrossed in their
ungodly ways that they acted as if nothing was happening. And if
they did have a “hunch” that something is in the offing they kept
it hidden from public view. Nothing in this world on the scale of
violent and deadly storms, volcanoes, earthquakes, floods, conti-
nents in collision, etc. happened as a matter of coincidence. These
occurrences take place within a set of natural and social laws —
balanced and counterbalanced.

And so, to reiterate, there are two categories of people who
are estranged from each other. There are the committed Muslims
who read the Qur’an and know, or should know, that there is a re-
lationship between governments on a collision course with the
Almighty and the ever more cataclysmic natural disasters that
begin to inundate a fragile eco- and social system. In due time, such
governments and their societies will disintegrate because of their
anti-Godly official and mass behavior, but how much of the earth
they end up destroying depends on a critical mass of committed
Muslims doing their duty and restraining the former from ruining
themselves and those around them. And then there are the
scientists and researchers who are tuned in to the subtleties and nu-
ances of “pattern indicators” and who sense that unalterable
changes of a huge magnitude are set to impact certain areas of the
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world. Each category living in isolation of the other is an indicator
of the strength of the alienation that attends the separation of
church from state, morality from legality, and the authority of God
from the activity of man.

Trekking through the mental insights this Qur'an provides,
one becomes more aware (and more responsible for) spotlight
issues, such as global warming. The greenhouse effect, or global warm-
ing in environmental science, is a popular term for the effect that
certain gases of the Earth’s lower atmosphere have on surface tem-
peratures. A drier climate, the result of global warming, would in-
crease pressure on water supplies, encourage the spread of pests like
cockroaches and extend the reach of deadly tropical diseases such
as malaria and yellow fever.’*!

Carbon dioxide (CQO,) is the most important greenhouse gas
— and is produced by all plants. It also comes from burning fossil
fuels, like coal and oil, chiefly for electricity and cars. Even a
limited rise in the Earth’s average surface temperature might lead to
at least partial melting of the polar ice caps and hence a major rise
in sea level, along with other severe environmental disturbances. It
is thought that carbon dioxide concentrations in the atmosphere
have increased by nearly a third since the Industrial Revolution.
Other greenhouse gases include methane (produced by sewage and
rotting processes) and CFCs (chlorofluorocarbons).?*?

Normally the gases in the planet’s atmosphere act like the glass
in a greenhouse, making the planet habitable. As man adds to these
gases with his own (industrial) emissions, he is increasing the “dou-
ble-glazing” effect of this process, and accelerating global warming.
The ten warmest years in the last 130 all occurred in the last two
decades of the 20th century; at least three of these were recorded in
the 1990s.3” In order to stem the inevitable prospect of an uninhab-
itable world, given the direction it has been going in, a variety of
studies have been conducted over the past century to gather data
and to generate a set of classifications that will help decision makers
understand where the Earth is and perhaps where it should be:

1. A study in New Zealand classified climate on the basis of
human psychological response. Each climate was assessed for
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its favorability rating, taking into account sunshine, tempera-
ture, dryness, and lack of wind.

2. By combining the two main elements of climate — temperature
and precipitation — scientists have identified eleven basic el-
ements. A climatic boundary may occur later from year to year
because of fluctuating conditions. Climate describes general
average weather conditions, for example tropical or tundra.
Weather describes short-term conditions. Thus, a semi-arid
region may sometimes experience a few days of rainy weather.

3. In 1915, Dr. Ellsworth Huntington, an American geographer,
published Civilization and Climate, postulating that climate
exerted control over human activity. He even suggested that
climatic changes explained the downfall of the Inca and
Roman empires.

4. In 1918 the Russian meteorologist Vladimir Koppen published
a climate classification based on mean temperature and pre-
cipitation, recognizing five main groups based on vegetation
types. The Koppen classification is still in use. No climate
classification is entirely satisfactory because of the reliance on
averages. Factors contributing to a classification include tem-
perature, precipitation, sunshine, wind, humidity, and amount
of cloud cover.

5. W.H. Terjung, an American scientist, identified two climate
indices: a comfort index and a wind-effect index. He noted
that, for example, people feel uncomfortable if high humidity
at high temperatures prevents perspiration.

6. The Intergovernmental Panel on Climatic Change is a panel
established by the World Meteorological Organization and
the United Nations Environment Program in 1988 to assess
the scientific information relating to climatic change, such as
emissions of greenhouse gases and ensuing alterations to the
Earth’s climate. It also assesses environmental and socio-eco-
nomic impacts of climatic change, and formulates response
strategies. Comprised of more than 400 scientists from 25
countries, the panel first reported in 1990 that emissions of
gases from human activity are enhancing the greenhouse
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effect, and predicted (on the basis of one scenario) a possible
global warming of 0.3 °C/decade during the next century.>”?

The world is abuzz with warnings and omens. But the pieces
of this puzzle are not being put together expeditiously enough be-
cause governments of vested interests are inured to their greed-
based policies to the detriment of their own societies and humanity
at large. And so was the case with Pharaoh’s “on-a-roll” system. It
had no time for Moses (%%) the orphan telling Pharaoh the chief
executive of the land what to do. Even when the Egyptian govern-
ment and society of that time were struck with natural calamities
they still could not see something in the offing.

In fact, some “positive developments” were used to offset the
disastrous news. Those developments they attributed to their in-
trinsic qualities, and how they were at the head of all nations on
earth. In scrambling the message they were supposed to be getting,
the Egyptian power magnates would attribute the calamities and
natural disasters they deserved to Miisa (%) and those who were
with him,

But whenever good fortune alighted upon them, they
would say, “This is [but] our due”; and whenever af-
fliction befell them, they would blame their evil
fortune on Miisa and those who followed him (7:131).

Power-centered figures look at the world through lenses that
are colored by their own biases and disdain. Everything positive they
attribute to themselves, and everything negative they throw upon
their enemies. These ego-centered ruling classes lose their sense of
proportionality. As they see it, the world rotates around them. This
applied to the ancient Egyptian civilization and today it applies
equally to Euro-American civilization, which does not hesitate to
tell everyone that all the good things in life come from its “values”
and ways of doing things, and all bad things come from its enemies.
[t feels insulted at the proposition that God is intimately involved
with the “positive” and “negative” fortunes or misfortunes they ex-
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perience. When the human mind no longer has a capacity to think
of God in the natural and social laws of existence it has basically
condemned itself. Even if God were to “break” the laws of physics
that they know very well, their hearts and souls are beyond such a
divine gesture, “And they said [to Moses], “Whatever sign [of
power] you may produce before us in order to cast a spell upon us
thereby, we shall not believe in you!””

Some people are jolted by miracles and shocked back into
their rational selves by supernatural acts. But then, there are the
bullheaded power maniacs who would rebuff one of Allah’s prophets
even as the latter was bending the rules of physics backward. When
the psychology of the ruling class reaches that degree of impervi-
ousness then the unavoidable event is about to unfold. This is

#2) gives them a preview of who really has power,

Thereupon We let loose upon them floods, and [plagues
of] locusts, and lice, and frogs, and [water turning into]
blood — distinct signs [all]; but they gloried in their
arrogance, for they were people lost in sin (7:133).

In consequence of the intransigence of its capital class, the
Egyptian society was forced to endure extreme weather conditions
— drought followed by flooding, both of which were anathema to
seasonal agriculture. Then they were swarmed by locusts, which
not only ate all their agricultural produce, but beyond that,
devoured their trees, plants, and timber. It is said that this “plague”
spared the Children of Israel, and the Egyptians sought refuge in Is-
raeli homes and domiciles. But when Musd (%) pointed his staff
after seven days toward the east and the west as a petition for the
end of this plague, with the same Egyptians witnessing what was
going on, they still preferred to dismiss him.

A short period thereafter, Egyptian society was blighted with
lice; these creatures ate the microorganisms that were not eaten by
the locusts. As before, these people begged Musa (%) to end this
scourge, and he obliged. But like a drug addict on his way to over-
dosing, they could not leave their condemned ways. So Allah (&)
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sent upon them invasive frogs that would enter their homes and
overrun their utensils and kitchenware. The frogs were so numerous
and ascendant that they would jump into all alcoves of the home
and cavities of the human body. Their beds were full of frogs. Frogs
were springing out of pots and pans. The people got fed up once
again, and once again they appealed to Mus4 (3%) to help stop this
widespread pestilence. When Mis4 helped in ending this affliction
by his prayers and pleas, these people behaved as if nothing had
happened, and they resumed their ungodly and God-denying ways.

Lastly, with one affliction after another, the Almighty turned
their water into blood. Any water they went for, from wells or from
springs, from streams or from the river, had all become blood.
Pharaoh, with all his pomp and pride, was unable to do anything
about all these plagues.’*

In this passage of ayat, Allah (:#2) expresses His power, which
some people call miracles, not only to the ruling classes — or the
scientists in society — but to the general public before the consum-
mating punishment comes due. This could last a matter of months
or it could take as long as a few years. But when these rulers and
their societies persist in objecting to Allah and persecuting His dis-
ciples, despite all the opportunities given them and more than suf-
ficient time for them to reconsider and repent, then at that time
the long forestalled punishment unfurls. In the midst of this pre-
punishment turmoil, the oppressed, underprivileged, and powerless
people who stood their ground, did not compromise their principles,
and “sweated it out” will, in one way or another, be protected and
rescued. The ruling power class, on the other hand, will perish,

And so We inflicted Our retribution on them, and
caused them to drown in the sea, because they had
contravened Our [power] messages and had been heed-
less of them; whereas to the people who [in the past]
had been deemed powerless, We gave as their heritage
the eastern and western parts of the land that We had
blessed. And [thus] your Sustainer’s good promise to
the Children of Israel was fulfilled as a result of their
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patience in adversity; whereas We decidedly destroyed
all that Pharaoh and his people had wrought, and all
that they had constructed (7:136-137).

In the end, how did this world-class Pharaoh fare? He
drowned. Unlike other places in this meticulous Book, the moments
and details of his drowning are not highlighted. In this context,
what is relevant is that he and his power circle died by drowning,
“And We inflicted Our retribution on them, and caused them to
drown in the sea.” With one master stroke from Allah (&
imperial king and his entourage were gone — from the heights of
glory and power to the depths of infamy and impotency.

Once this “all-powerful” Pharaoh was left as a floating body
on the waves of the sea, the narrative turns to the new responsibil-
ities placed on the shoulders of the Children of Israel. At this time
in their history they qualified, coming out of these trials and tribu-
lations, to assume a leadership position. Their future seat of leader-
ship would no longer be in Egypt but northward in historical Syria.
All this would happen outside of Egypt — many, many years after
Musd’s death, and after they had endured a type of exile that ex-
tended over 40 years. Years do not count here as much as an
evolving social character that matures from one event into its fol-
lowing event,

We gave as their heritage the eastern and western
parts of the land that We had blessed. And [thus] your
Sustainer’s good promise to the Children of Israel was
fulfilled as a result of their patience in adversity;
whereas We completely destroyed all that Pharaoh
and his people had wrought, and all that they had es-
tablished (7:137).

These poor and unfortunate Israelis who were being killed as
babies, humiliated as single-parent households, discriminated
against as a “minority,” and enslaved as second- and third-class cit-
izens were now, because of their steadfast patience under impossible
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circumstances with Moses (%), qualified to become leaders of their
own destiny. Qualifying to lead is not supposed to be easy. This les-
son details the conditions the Children of Israel had to endure for
them to finally gain their freedom, and to develop the suitability to
lead. This is echoed in other ayat in this Book of reliable history,

And We want to favor those who have been oppressed
on earth and to render them leaders and to render
them heirs, and to fortify them on earth, and to show
Pharaoh and Haman and their armies [composed] of
these [oppressed] what they dreaded seeing (28:5-6).

These ayat perfectly juxtapose people working for and through
&#2) with people working against and in opposition to Him.
Pharaoh ended up a corpse on the waves of the sea, surrounded by
the remains of his “high and mighty” elites, whereas the poor and
the powerless, who were an eyesore in Pharaoh’s view, were now on
their way to a life that acknowledged Allah as sovereign, as supreme,
and as the only sustainer. Allah rescued the dwellers of the Egyptian
slums from slavery and bondage when they kept the good company
of Moses and Aaron (#2). Moses and these “underdogs” awaited the
time of relief as he struck the sea and it parted for them to cross over
into liberty and self-direction, “And We inspired Mis4, ‘Strike the
sea with your staff,” and it split — each side [of the water] was as
big as a tremendous mountain” (26:63).
In the eyes of officialdom Miisd was a nobody. In the eyes of
&#2), he was everything. Mis4 and his brother Hartin (#)
stood up to the mightiest state on earth, a state that enslaved the
Children of Israel for centuries. The two of them spoke truth to
power. They were tagged as undesirables, “persons of interest,” or
subversives — but this did not affect them in the least.

With a few millennia between then and now, today there are
Zionists and imperialists in a “Jewish” shell who claim that the
Holy Land belongs to them. They converged upon it from all cor-
ners of the world saying that this land was given to them by God.
Reading and understanding history as it is rendered throughout
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the sitrahs and ayat of this Qur’an, it is apparent that the Children
of Israel who accompanied Moses () out of Egypt were not as-
signed the Holy Land just because they were the Children of
Israel. They were assigned the Holy Land because they had a
serious and existential disagreement with Pharaoh who claimed he
was the legal ruler and legitimate authority over them. They took
issue with Pharaoh in light of the guidance coming to them from
God. They had to struggle to leave Egypt, and then they had to
struggle to build God’s way of life in the Holy Land. The reason
they moved out of Egypt was to affirm God, His authority, His
power, and His sovereignty.

The argument could be made that they had no confidence in
God per se, and that all they really wanted was relief from centuries
of humiliation and degradation — and free of the latter, they would
have the liberty to do as they desired, even to the extent of taking
on gods of their own making as the next set of ayat demonstrate.
However, the two points are not mutually exclusive: after hundreds
of years of slavery, everything else they may have tried for their own
liberation had failed, and only divine intervention had ultimately
lifted them from their misery. So, while they were ready in principle
to devote themselves to God Almighty, circumstances would soon
reveal that they could not so easily shed the character of servitude
to God’s temporal rivals.

Nonetheless, this is not why the Zionists and imperialists
came to colonize the Holy Land. They wanted a national canton to
lodge their racist souls in. There was nothing racial or racist about
Moses (%) and his people, even though their enemy Pharaoh may
have been a nationalist and a racist in his own right. The racism
and nationalism of Zionism carry no weight in the narrative of
Moses, no justification in the chapters of the Bible, and no ration-
alization in the common sense of man. Even some of those Israelis
who left Egypt thought that life from then on was going to be ease
and luxury, not unlike the life that Pharaoh was living. But it was
not meant to be that way. When the time came for them to fight a
grand power in the Holy Land they balked and declined,
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But they [the Israelis] said, “O Moses! Never shall we
march into that [land] so long as those others are in it.
March, then, you and your Sustainer, and fight, both
of you — for we are staying right here, firm and deter-

mined [not to fight]” (5:24).

This drift away from the high responsibilities and the associated
struggle is part of human nature. Even the Muslims who experienced
the victory at Badr in the company of Allah’s Prophet (£) thought
that victory would come automatically just because they said they
are “God’s people.” And so when they encountered a military rever-
sal at the Battle of Uhud they were surprised and shocked at how
something like that could happen to them. These Muslims thought
that just because Allah (#2) says, “Allah has decreed, ‘I will over-
come — Me and My apostles’” (58:21), and “And it is due upon
Us to give victory to the committed Muslims” (30:47), they do
not have to do anything in the manner of preparation, fortitude,
and sacrifice. After that debacle at Uhud, they realized that these
ayat have to be understood in the broader outline of the engagement
of Allah’s will with man’s will, for He also says, “If you help Allah,
He will help you” (47:7), and “And do not dispute with each
other lest you fail and your sails lose wind” (8:46).

True, the Holy Land is a prize for those who struggle for the
cause of God, those who want to demonstrate and put into action
what it means to be subjects, servants, and subordinates of God on
a piece of land. When the children of Isaac (%) struggled toward
that end they did govern in and around the Holy Land. But then
when they failed, the responsibility of godly governance went to
the children of Isma‘il (3%). And they did so until they too lost
sight of their geo-ideological purpose.

Now there is a “fight to the finish” between a Zionist ideology
that recognizes only a “Jewish race” as the legitimate occupants of
the Holy Land, and an Islamic inclusivity that affirms the brother-
hood of man and looks at the same land as a sanctuary for the
world’s displaced, dispossessed, and oppressed. This Zionist ideology
violates everything sacred and every God-revealed value of justice
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and equality. Current history is littered with the nuclear Zionist
state’s acts of war; its attacks against innocent populations; its
bombings of urban centers; its depriving the countryside of water;
its erection of concrete, electric, and electronic barriers all around
the Holy Land; its deployment of over 600 checkpoints; and its
economic strangulation of the Palestinians whose only crime has
been the desire to discover their historical self and to live up to the
responsibilities of bringing people to God as He had ordered. It is a
twist of fate to compare the Israelis who left Egypt for God and jus-
tice with the Israelis who left Europe and other countries for colo-
nization and mass injustice — with the imperialist powers of the
Euro-American axis entrenched at the United Nations in tow.

We, the committed Muslims of today, are the ideological ex-
tension of Musd and all the other Prophets (3). These prophets
did not fear the military might of their enemies. They knew that

#2) was and is on their side as long as they keep their trust,
their covenant, and their commitment to Him. Our perseverance
in times of adversity like this has the potential of bringing down the
natural habitat upon the structures and establishments of imperial-
ism and Zionism. We cannot tamper with the solid and principled
position we have inherited. Despite this, there are some decision-
makers within the Islamic movement who think they are smart by
working the imperialist channels.

As we think through the meanings of these ayat, there is an Is-
raeli Zionist nation-state that is currently trying to starve the
Islamic leaders in Ghazzah (Gaza) and Palestine, and threatening
war against the Islamic leaders in Lebanon and Iran. Can anyone
hear one word about God’s will and God’s command? Not from the
Zionists. And that speaks volumes about who they really are. En-
abling this killer Zionist nation-state is the grand coordinated com-
plex of imperialism. Beneath the overarching bodies of Zionism and
imperialism is a virtually deaf, dumb, and blind population of
peoples who sing hymns on Saturdays and Sundays trying to sooth
their conscience in churches and temples that can no longer speak
truth to power. The more “religious” a person is in this decrepit
West the more he is supposed to dislike or oppose Muslims who are
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yearning for freedom in their own land of God-sanctioned self-de-
termination. All these denominations and sects have lost their way.
This Qur’an offers them and us a light at the end of this dark and
historical tunnel. Will anyone in his right mind and healthy heart
open up to Allah’s message of salvation and incontrovertible truth?

We challenge the religious leaders who cannot speak out
against Zionism from the Jewish tradition, and the religious leaders
who cannot speak out against imperialism from the Christian tra-
dition. We challenge them to tell us what the New Testament or
what Jesus (%) would say about today’s international crime of Zi-
onism and imperialism. The same we pose to the rabbis and learned
Jewish personalities. The day is fast approaching when their silence
will be identified to all and sundry as complicity with the warmon-
gers in Pharaoh’s character who rule in Tel Aviv and Washington.

[t is ironic to say that the less religious people in these two
contexts are the ones who show more willingness to speak truth to
power and to stand up for justice and peace as well as the values and
principles that uphold them. With all their rich history one would
think that those belonging to the Jewish faith would be the most
vociferous people on earth in their opposition to Zionism and Israel
— but that is not the case. Has their millennial suffering through
tyranny and banishment been all for naught as they go on feeding
the Zionist pharaohs of the Holy Land with their silence, indiffer-
ence, and complicity?
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Israeli History as It Should Be Told

The chronicle of Moses (%) in this sizrah alludes to yet another les-
son that has been abandoned by the Children of Israel. This
segment of a series of related events unfolds after Allah (:&2) had de-
livered the Children of Israel from their powerful enemy; and after
that enemy — the Pharaoh and his hierarchy — were drowned. Ac-
tually, all that the Pharaoh was doing and had done against Moses
and the Children of Israel was divinely terminated. Hence, at this
point in Israeli history, Moses was no longer at odds with a perished
Pharaoh and his superpower infrastructure; that battle had come to
an end. Rather, Moses was now involved in a battle of another
nature — a battle that would prove to have a deeper, wider, and
longer range. This was a battle with a propensity in human nature
not to assume its higher and divinely inspired responsibilities.

Now, the residual of past Israeli history — the psychological
muddle that comes out of “social slavery” — came to the fore. The
“human factor” pertaining to the Children of Israel had been de-
flowered and degraded. Suffering centuries of humiliation and
tyranny, they had developed a proclivity to “twist and turn” or to
“elude and evade.” On the other end of the spectrum, as institutional
oppression fosters extreme behaviors in its objects, this complicated
Israeli psychology throughout years of vassalage and enslavement
turned reactively blustery and bullying. Compounding all this was
their predilection toward timidity. They were incapable of shoul-
dering responsibilities. This is what happens when communities
and societies spend centuries in bondage and generations in
serfdom. People during such times in their history prefer to live
with social violence targeted against them, official intimidation,
and legal degradation. They would sooner dodge systemic dangers,
move about in the dark, and disguise their true selves while morph-
ing into a mass complex of subordination and low status than to
stand up with confidence at the cost of life and limb.

The Children of Israel were subjected to this lifestyle. They
carry, maybe all the way to their genetic core, a history of sub-
servience to secular society and imperial empires, and all their at-
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tending features from religious practices to the fashions and fads of
“high” society. The Egyptian pharaonic establishment, a forerunner
of today’s imperial and colonial superpowers, was sporting its own
flash of “modernity.” The official Egyptian degradation of God’s au-
thority went as far as killing the sons of Israel and leaving their
women to endure a future life without male counterparts and
spouses. Oppression came in stages: there were lulls and flurries of
active abuse. Through all of this, the Israeli society lived a life of
disquiet, trouble, and abasement. It “grew up” throughout the ages
nurturing conflicting feelings of humiliation and cowardice on one
side of its psychology, and grudge and abrasiveness on the other
side. Oppression can do this to people. And the Children of Israel
were not an exception.

Contrast this with the dawn of the Muhammadi era when the
leader of the Muslims at that time, ‘Umar ibn al-Khattab, was
speaking to the governors of the different Islamic provinces of the
day, “And do not whip them — for if you do, you humiliate
them.”3* Lashing people on their bare bodies mortifies and “cheap-
ens” them. In the kingdom of God on earth — that is, the state of
[slam and an Islamic state — people are fearless, positive, and re-
sourceful. They live a life of dignity and honor. No ruler would be
able to raise his hand to humiliate a Muslim or break the spirit of
an Islamic community. Muslim citizens are not slaves of an estab-
lished government and they are not subjects of a king. They belong
to Allah (:#2) in their civil character and social spirit.

The Children of Israel, however, are a different story altogether.
They were a people who were flogged into submission and confine-
ment by Pharaoh’s ferocious authority. Even ordinary Egyptians
were treated as slaves by that same maximalist authority. That
Pharaoh did not think much of his own people is given by the ayah,
“And he [the Pharaoh] snubbed his [own] people and they
obeyed him]” (43:54).

These Israelis were physically abused during the Pharaoh’s
reign. Then they were roughed up by the Roman totalitarian
regime. It was only when Islam became a social reality and a cultural
fact that these “alienated” people felt the serenity of a merciful
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justice and tasted the sweetness of liberation. Islam in its social dy-
namic released these followers of the Torah from their bondage. In
time, they would come to appreciate the Islamic divine reference
provided they were not consumed by bigotry, self-centeredness, and
the self-inflicted schism with the Muslims/gentiles around them.
Freedom is a feature of the divine order, and these “aliens of history”
should have been the first to have recognized this fact.

Before Islam, the Byzantines had ruled Egypt and the Mediter-
ranean basin for centuries. The Egyptian Coptic Christians were for
a considerable period of time dependents of the Byzantine Empire.>*
In that capacity, they were, more or less, a colonized people; and as
it typically goes with such subdued people, they were lashed with
the physical and political policies of the Byzantine Empire. Then
came Islam. In an incident during the inaugural years of Islamic
rule in Egypt, the son of the Arabian Islamic governor of Egypt
happened to physically abuse a Copt’s son. The Copts, who were
second- and third-class Byzantine citizens for centuries, now under
the freedom and dignity provided by Islamic governance and well
aware that Islam does not tolerate the abuse of power, took this case
of “physical abuse” all the way to the Islamic capital in Arabia to
demand justice for one of their own. Despite the fact that for hun-
dreds of years, they had endured the physical and political abuse of
the Romans and Byzantines, when one Muslim touched one of
theirs in a cruel and pejorative manner they knew enough to seek
redress for this unjustified behavior from the highest Islamic au-
thority at that time, in Arabia. The Coptic litigants traveled for
about one month to Arabia to exact justice. They petitioned ‘Umar
ibn al-Khattab, the Islamic head of state at that time, and their case
was heard and adjudicated in their favor.’*?

The society of Egypt that for thousands of years withstood all
types of psychological and physical abuse was almost instantly trans-
formed when it sensed that Islam was something new, something
else, and something suitable. Such 